The Vision of the Last Judgment in the Vita 
of Saint Niphon (BHG 3712) 


VASILEIOS MARINIS 


The Vita 


aint Niphon, according to his vita (hereafter 

VNiph), lived during the reign of Emperor 
Constantine I (2).! His father, Agapitos, was an archon 
of the army in a city called Almyropolis (3). Agapitos 
becomes friendly with Sabbatios, whom Constantine I 
has appointed as stratelates to the land adjacent to 
Almyropolis (2-3). Sabbatios suggests to Agapitos that 
the eight-year-old Niphon be sent to Constantinople 
for his education (4). In Constantinople Niphon stays 
with Sabbatios’s wife and is taught by the family priest 
(7-8). For four years, Niphon advances in his stud- 
ies and matures spiritually (9-15). The devil, alarmed 
at Niphon’s progress, instills in him nostalgia for his 
parents (16). His hosts try to counter the depression 
by offering him lots of food and wine (17). This leads 
Niphon to a period of serious degeneracy (18-23), 
though he eventually repents and changes his ways 
(24-28). At this point, VNiph drops the chronological 


1 Greek text in A. Rystenko, ed., Materiyaly z istorii vizantiis’ko- 
slov’yans’koi literaturi ta movi (Odessa, 1928; repr. Leipzig, 1982), 
3-186 (long recension), 187-238 (short recension). All references 
here are to the chapter divisions of the long recension in Rystenko. 
The short recension has also been edited by S. Eustratiades, “O 6c10¢ 
Nyoav, émtoxotos Kwvotavtiavas tH¢ Kate Adebdvdpetay,” 
Ekklesiastikos Pharos 35 (1936): 204-31, with the text at 210-31. 
For a paraphrase of the VNiph in Modern Greek see ‘Evag doxyty¢ 
éxtoxoros: ‘Ocwos Niguy éxtoxoros Kwvotavtiavys, 13th ed. (Oropos 
Attikis, 2013). All translations are mine unless otherwise noted. 
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narrative and instead recounts several of Niphon’s 
dreams and visions, fights with demons, prayers, and 
didactic exchanges with disciples, including the author 
of V Niph, who in some manuscripts is called Peter, a 
hieromonk.” The author resumes a sequential narrative 
when he describes Niphon’s last years. After a dream 
in which the apostle Paul informs Niphon that God 
has chosen him to become a bishop (141), the saint 
flees Constantinople, fearing that he may be forced to 
become archbishop of the city. He arrives in Alexandria 
(142), where he is miraculously chosen as bishop of 
the nearby city of Constantiane (143-44). Niphon, 
especially concerned with the salvation of his flock, 
becomes very popular until his death. At his deathbed 
appear several angelic powers, saints, and even Christ 
himself (157). 

Sophronios Eustratiades and Lennart Rydén 
have pointed out several inconsistencies and anachro- 
nisms that make dating the vita to the fourth century 
impossible.’ Eustratiades suggested that it was written 
in the eighth or ninth century on the basis of an ear- 
lier text. More convincingly, Rydén offered compelling 
evidence that dates the vita’s composition to the late 


2 L. Rydén, “The Date of the Life of St. Niphon, BHG 13712,” 
in Greek and Latin Studies in Memory of Cajus Fabricius, ed. S.-T. 
Teodorsson (Gothenburg, 1990), 33-40, here at 33. 

3 Eustratiades, “O éc010¢ Nijpwv,” 206-10; Rydén, “The Date,” esp. 
34-36. 
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tenth or eleventh century.* Recently, Sergey Ivanov 
identified Constantiane with Constantia in Cyprus 
and argued for a date between 965 and 1037.’ In both 
structure and content VNiph presents many similari- 
ties with two other lengthy vitae, the Life of Basil the 
Younger (hereafter VBiun) and the Life of Andrew the 
Fool (VAnd), both dated to the tenth century.® Like 
these two, in VNiph the biography of Niphon serves 
largely as a loose framework for his many dreams, 
visions, and teachings. Moreover, V Niph exhibits the 
same intense interest in the afterlife and the end times 
as the VAnd and VBiun (the latter also includes an 
extensive vision of the Last Judgment).’ Rydén’s cau- 
tious suggestion that VNiph is dependent on the for- 
mer is, to my mind, correct. 

Even in the context of middle Byzantine hagi- 
ography, Niphon’s vita is exceedingly peculiar in its 
content. The list of the sins he committed during his 
period of profligacy is quite impressive and includes 


4 Rydén pointed out many anachronisms. For example, Constan- 
tinople is described as being full of churches, which it was not in 
the fourth century; the title protovestiarios, held by the person who 
brought Niphon to Constantinople, is not securely attested before 
the ninth century; and some churches mentioned in the text were 
founded well after the fourth century. For a terminus post quem 
Rydén offers the mention of Halmyropolis (2), which he identifies 
with Halmyros, a settlement in the Pagasetic Gulfin Greece that first 
appears in the sources in the eleventh century. Mentions of VNiph 
in sources dating to the second half of the eleventh century, such as 
the Testament of Eustathios Boilas, provide the terminus ante quem. 
5S. Ivanov, “K datirovke Zitija sv. Nifonta (BHG, 13712),” VizVrem 
38 (1999): 72-75. 

6 For VBiun see D. Sullivan, A.-M. Talbot, and S. McGrath, eds., 
The Life of Saint Basil the Younger (Washington, DC, 2014). For 
VAnd see L. Rydén, The Life of St. Andrew the Fool, 2 vols. (Uppsala, 
1995). For the complex relationship of these texts, see Rydén, “The 
Date,” 37-40; P. Magdalino, “‘What We Heard in the Lives of 
the Saints We Have Seen with Our Own Eyes’: The Holy Man as 
Literary Text in Tenth-Century Constantinople,” in Cult of Saints 
in Late Antiquity and the Middle Ages, ed. J. Howard-Johnston 
and P. Hayward (Oxford, 1999), 83-112; A. Timotin, “Byzantine 
Visionary Accounts of the Other World: A Reconsideration,” in 
Byzantine Narrative: Papers in Honour of Roger Scott, ed. J. Burke 
(Melbourne, 2006), 404-20. See also A. Kazhdan, 4 History of 
Byzantine Literature, 2 vols. (Athens, 1999-2006), 2:200-203; 
Sullivan, Talbot, and McGrath, Life of Saint Basil the Younger, 
48-53; S. Efthymiadis, “Hagiography from the ‘Dark Age’ to the Age 
of Symeon Metaphrastes (Eighth-Tenth Centuries),” in The Ashgate 
Research Companion to Byzantine Hagiography, ed. S. Efthymiadis, 
2 vols. (Farnham, 2011-14), 2:95-142, here at 125-27. 

7 Parallels and differences between the two visions of the Last 
Judgment will be noted where appropriate. 


singing in theaters, swearing, slandering, passing judg- 
ment, gluttony, fornication, and adultery (19, see also 50 
and 96). But the one sin that is repeated several times is 
engagement in homosexual activities with young men 
and boys.® Niphon “pursued the sodomitic fetidness” 
and sullied the pure beauty of his soul with “unclean 
youths” (19).? Immediately after his repentance the 
devil appears in one of Niphon’s dreams disguised as a 
boy with whom Niphon had sinned (29, where the boy 
complains that he has not seen Niphon for three days). 
In another instance the devil causes Niphon to commit 
“corruption of boys” (7atd0p8opia) in his dream (23), 
and later, when he confesses his sins to God inside a 
church, Niphon calls himself, among other things, a 
m13096po¢ (50). He also admits to the sin of “lusting 
after men” (&vdpouavia, 96). Niphon’s means of com- 
batting temptation are extreme. He places a small rock 
in his mouth for several days in order to avoid speak- 
ing obscenities (35). He beats himself with his fists and 
slaps himself one or even two hundred times a day (35). 
Once, in order to resist the temptation of fornication 
and his sodomitic tendencies, Niphon hits his thighs 
repeatedly with a stick to the point that they remain 
bruised and covered with marks for a long time (37). 
Equally remarkable are the author’s crude attempts 
to aggrandize Niphon’s virtues and importance, spiri- 
tual and otherwise.1° He is visited by various saints, 
including the Theotokos and Saint Anastasia, who 
heal him from a grave illness (32), and Stephen, the 
Proto-Martyr (34). The author sees Niphon walk- 
ing to a vigil surrounded by a multitude of angels and 
enclosed within a ring of crosses, one of them made of 
pure gold, another crystal-like (99). Niphon’s prayers 
cause an angel to gather together the demons that 
have tempted him and give a thousand lashes to each 


8 C. Messis, Les eunuques a Byzance entre réalité et imaginaire 
(Paris, 2014), 205. 

9 mopevduevos yap guialveto véots dxabdptots Kal wet adToYV 
xatenlavey TO Kabapov Kado THs Wuyic adtod, Topvelag Kal 
poryelars cyoAACwy, ETL OE TO Eheetvoy eimety THY TODOMITIKHY SuTwdiaV 
uetepyduevoc, Rystenko, Materiyaly, 10. 

10 The author is aware that his account of Niphon’s achievements 
may not seem believable to all. In chapter 81 he mentions certain 
people who reviled the saint. Niphon prays extensively for them 
and teaches of the spiritual benefits of being criticized. But later 
Niphon sees in a vision the death of one of his critics: an angel, sent 
by God, strikes the critic with a terrible sword and takes his soul to 
the abyss (108). 
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one (107). Niphon has several exchanges with Christ. In 
one vision, Christ kisses him and promises that he will 
look favorably upon those who invoke Niphon’s name, 
especially at their deathbed, a privilege virtually always 
reserved for the Theotokos. He also promises that he 
will come and receive Niphon’s soul with his own hands 
(79). Indeed, the apostles, martyrs, prophets, hierarchs, 
the Theotokos, and Christ appear at Niphon’s death- 
bed (157), in a scene strongly reminiscent of descrip- 
tions and images of the Dormition. Niphon’s special 
relationship with the heavenly realm is also evident in 
the conclusion of his vision of the Last Judgment. God 
tells Niphon that he has shown him all these things 
because Niphon is his “friend and beloved son,” and 
“to you as an heir to my kingdom I have revealed these 
things, which I have not shown to anybody else, so that 
you might know how much friendship lies between you 
and me” (95). 


The Vision of the Last Judgment 


Niphon has this vision while contemplating his sins. 
He sees an oversized Christ surrounded by fearful 
heavenly forces, the beginning of the Second Coming. 
Christ orders the archangel Michael to prepare the 
throne in the valley of Josaphat and promises to take 
terrible revenge on various categories of sinners (82). 
Subsequently, he orders Michael to bring him the 
seven books of the aeons of the world. Christ opens 
the first, which begins with a statement on the Trinity 
and continues with the creation of the world, including 
Adam and Eve. The content of the next five books is 
not discussed. While reading the seventh book, which 
covers the incarnation, the apostles, and Emperor 
Constantine I, Christ is angered by the sinfulness and 
corruption of that aeon and stops reading in the middle 
(83). Then Michael, along with his troops, leaves to pre- 
pare the throne. He is followed by the other archangels 
and their battalions, marching and singing praises to 
God. The cross appears and is carried in the middle of 
two battalions (84). Christ orders Michael to raise the 
dead using a trumpet, and then the commander of the 
Principalities to seize the saints in the clouds. Christ 
also notices the tyranny of Satan on earth and orders 
another angelic commander to capture the “dragon” 
and his minions and throw them to the fiercest of pun- 
ishments (85). The trumpet is sounded and the resur- 
rection of the bodies occurs (86). Suddenly, a bright 


cross appears in the firmament, followed by Christ 
seated on a fiery throne. Thus the Last Judgment be- 
gins. Some of the resurrected are snatched to heaven 
and placed on the right side of the throne. Of those 
who remain, the larger part are thrown directly to the 
Gehenna of fire. The rest tremble (87). Christ recites 
Matthew 25:34-45, at the conclusion of which a great 
river of fire appears, going toward the west. Both the 
righteous and the sinners pass through it to be tested 
(88). The sinners are taken to be punished. Surrounded 
by the singing angelic powers, Christ stands up and 
makes his way toward the bridal chamber, followed by 
his saints, and the gates are closed (89). In the bridal 
chamber, Christ gives out various rewards to his saints, 
in the order of their importance. The twelve apostles 
receive a throne each, as well as a crown. They are fol- 
lowed by the seventy disciples, martyrs, clergymen, 
monastics, prophets, laypeople, and so on (90). After 
this is concluded, a bride, the Mother of God, comes 
in, escorted by virgins. Christ and his mother embrace 
(93). Then Christ, along with his mother, John the 
Baptist, and all the saints enter the inner room, where 
all the spiritual goods are. They are so magnificent that 
Niphon cannot describe them (92). After the goods are 
distributed, heavenly powers start encircling the divine 
room like a city wall. Christ hands over all power to 
the Father (93), and the Father shines over the cham- 
ber. The angelic powers start singing a hymn of praise, 
which spreads throughout the chamber, becoming an 
unending song (94). At the conclusion of the vision, 
God instructs Niphon to record carefully what he has 
seen (95). 


Sources and Their Use 


Many of the literary images of theophany and judg- 
ment in this vision are a pastiche of biblical and 
related texts (usually apocryphal and apocalyptic), 
with many of which the author of VNiph seems to 
have been familiar.!! Motifs of the resurrection of 


11 For VNiph and related apocalyptic texts see, selectively, 
E. Patlagean, “Byzance et son autre monde: Observations sur 
quelques récits,” in Faire croire: modalités dela diffusion et dela récep- 
tion des messages religieux du XII au XV° siecle: table ronde, Rome, 
22-23 juin 1979 (Rome, 1981), 201-21; J. Baun, “Last Things,” in The 
Cambridge History of Christianity, 3. Early medieval Christianities, 
c. 600-c. 1100, ed. T. Noble et al. (Cambridge, 2008), 606-24; 
Timotin, “Byzantine Visionary Accounts’; idem, Visions, prophéties 
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the dead, judgment, salvation, and condemnation are 
drawn from Matthew 8:12, 2.4:29-31, 25:34—45 (which 
VNiph quotes verbatim), Mark 9:43-49, John 5:25- 
29, Revelation 20:11-15, and 2 Thessalonians 1:7-10. 
The fiery throne surrounded by innumerable angelic 
powers, the fiery river, the setting up of thrones, and 
the opening of books are found in Daniel 7:9-10.'* 
The cross that precedes the Lord before the judgment 
is alluded to in Matthew 24:30. Trumpets are part and 
parcel of apocalyptic texts and are found in Revelation 
8-9, the Apocalypse of Zephaniah, and the Apocalypse 
of Abraham (31),* among many others.!> And the idea 
that the saved will receive their crowns and robes at 
Christ’s Second Coming is found in Revelation 4:4 and 
6:11, as well as in the Ascension of Isaiah (9).'° 

These texts, however, serve essentially as inspira- 
tions, a collection of often biblically sanctioned motifs 
dispersed throughout the vision, and are appropriated, 
enlarged, and manipulated in order to create a distinc- 
tive narrative of Christ’s Second Coming and the Last 
Judgment. Take, for example, the seven books of the 
aeons (83). The recording of humankind’s deeds is well 


et pouvoir a Byzance: Etude sur I’ hagiographie méso-byzantine (IX- 
XI siécles) (Paris, 2010), esp. 283-342. In addition to the examples in 
this section, see the commentary below on the Vision of Kaioumos 
and the Narration of Zosimos. 


12 The throne, the rivers of fire, and the countless angelic powers 
also appear in 1 Enoch 14 (second century BCE-first century CE); see 
M. Black, ed., Apocalypsis Henochi Graece (Leiden, 1970), 29. See 
also E. Isaac, “1 (Ethiopic Apocalypse of) Enoch,” in Old Testament 
Pseudepigrapha, ed. J. Charlesworth, 2 vols. (Garden City, NY, 1982), 
1:5—89, here at 20-21. 

13. The Apocalypse of Zephaniah was likely composed some 
time between the first century BCE and the first century CE; see 
O. Wintermute, “Apocalypse of Zephaniah,” in Old Testament 
Pseudepigrapha, 1:497-515, here at 514-15. 

14 This text likely dated to the first or second century CE; see 
R. Rubinkiewicz, “Apocalypse of Abraham,” in Old Testament 
Pseudepigrapha 1:681-705, here at 704. 

15 VNiph, however, seems to draw directly from 1 Corinthians 
15:51-52: “Listen, I will tell you a mystery! We will not all die, but 
we will all be changed, in a moment, in the twinkling of an eye, at 
the last trumpet. For the trumpet will sound, and the dead will be 
raised imperishable, and we will be changed.” (Text from the New 
Testament is cited from the New Revised Standard Version.) 

16 For this composite text, parts of which may date to as early as 
the second century CE, see M. Knibb, “Martyrdom and Ascension of 
Isaiah,” in Old Testament Pseudepigrapha 2:143-76. 


attested in biblical and apocryphal literature.!” For 
example, Psalm 138 (139):16 says, “My unwrought state 
your eyes beheld, and in your book all shall be writ- 
ten.” The opening of books is also commonly found 
in visions of the end, as in Revelation 20:12.!8 And 
the number seven is also important in biblical and 
apocryphal literature, as is the sevenfold ordering of 
time.’? But VNiph takes these commonplace motifs 
and expands them into a grandiose account. The seven 
books that contain not only the deeds of men but the 
whole history of humankind are opened one by one and 
read carefully by Christ at his Second Coming. 
Elsewhere as well, the author of VNiph adopts 
and adapts motifs from well-known sources. For exam- 
ple, the splendid procession of the singing heavenly 
powers carrying the throne of judgment to the valley 
of Josaphat (84) would have triggered in the audience 
and readers of the vita associations with the numer- 
ous processions of the Byzantine rite, in which objects 
were often carried to the accompaniment of antipho- 
nal hymnody. Most of what the angels sing in this 
chapter could have been heard regularly in the Divine 
Liturgy and other services.*° Yet the angels do not sing 
processional hymns, or even texts sung in liturgical 
excerpts, but lines that are appropriate in the context 
of this procession. Isaiah 6:3 (“Holy, holy, holy is the 
Lord Sabaoth, the whole earth is full of his glory,” also 
used in the Anaphora) glorifies God, the lord of the 
heavenly powers; Psalm 49 (50):1-3 (“God of gods, the 
Lord, spoke and summoned the earth from the sun’s 


17 Foracomprehensive list of parallels see D. Allison, Testament 
of Abraham (Berlin, 2003), 264-65. 

18 “And I saw the dead, great and small, standing before the 
throne, and books were opened. Also another book was opened, the 
book of life. And the dead were judged according to their works, as 
recorded in the books.” 


19 M.Himmelfarb, The Apocalypse: A Brief History (Chichester, 
2010), 41. Rydén, “Date,” 37 has rightly suggested that in VNiph each 
aeon corresponds to a millenium (Byzantines reckoned time from 
the creation of the world, placed at about 5500 BCE). Because Christ 
stops in the middle of the seventh acon (83), the author of VNiph 
expected Christ’s Second Coming to occur in ca. 1000. This also 
reflects the Byzantine preoccupation with the ending of the world 
at around the turn of the first millenium CE. For these issues see also 
P. Magdalino, “The Year 1000 in Byzantium,” in Byzantium in the 
Year 1000, ed. P. Magdalino (Leiden, 2002), 233-70; Sullivan, Talbot, 
and McGrath, Life of Saint Basil the Younger, 48-53. 


20 See the pertinent footnotes in the translation, below. 


DUMBARTON OAKS PAPERS | 71 


The Vision of the Last Judgment in the Vita of Saint Niphon (BHG 13712) | 197 


rising even to its setting. Out of Sion is the splendor 
of his beauty; God will come conspicuously. . . .”) fits 
well with the end of the world and Christ’s Second 
Coming. Psalm 81 (82):8 (“Rise up, O God, judge 
the earth, because you will gain possession of all the 
nations”), especially in combination with the refer- 
ence to Psalm 95 (96):13, relates to Christ’s judgment of 
all nations. Thus the author appropriates the familiar 
imagery of liturgical processions but adapts the content 
to fit the context of the vision.”+ 

Similarly inventive is the use of imagery from the 
Song of Songs. The allegorical interpretation of Christ 
(or God) as the bridegroom and Mary as the bride was 
in circulation already in the fifth century.** Yet the 
author of VNiph places this in an explicitly eschato- 
logical context,”* a union that is the highlight and the 
conclusion of the exaltation of the saved. In addition, 
the author is aware of the dominant Christian exegeti- 
cal model of the Song of Songs, first put forward by 
Origen (d. ca. 254), whereby the bride is identified as 
the church.?* The author of VNiph embeds this under- 
standing in his narrative in a subtle way: the Virgin 
appears as the bride, yet all the saved enter the bridal 
room. It is the whole church that joins Christ in an 
eternal union. The text itself supports this reading: ear- 
lier in the vision, when Christ opens the books of the 


21 Seealso the later procession of Christ and the saved (89), which 
exhibits the same characteristics. 


22 Asin a homily by Proklos, bishop of Constantinople (d. 4.46 
or 447), PG 65:756B. See also PG 96:692-96; 98:292—93. For fur- 
ther parallels see M. Evangelatou, “Threads of Power: Clothing 
Symbolism, Human Salvation, and Female Identity in the Illustrated 
Homilies by lakobos of Kokkinobaphos,” DOP 68 (2014): 241-323, 
here at 275, n. 52. Interestingly, this interpretation does not appear 
in Byzantine exegetical literature of the Song of Songs before the 
fourteenth century, see K. Linardou, “The Couch of Solomon, a 
Monk, a Byzantine Lady and the Song of Songs,” in The Church and 
Mary: Papers Read at the 2001 Summer Meeting and the 2002 Winter 
Meeting of the Ecclesiastical History Society, ed. R. Swanson (Suffolk, 
2004), 73-85, here at 77. 

23 Matthew 25:1-13, in the so-called Parable of the Wise and Fool- 
ish Virgins, also uses wedding language for the Kingdom, although 


this symbolism is secondary to the moral of the story. 


24 For an extended investigation of Origen’s commentary see 
J. King, Origen on the Song of Songs as the Spirit of Scripture: The 
Bridegroom’s Perfect Marriage-Song (Oxford, 2005). The idea is also 
present in the Bible; see for example Ephesians 5:21-27; Revelation 
19:7-9, 21:2, 22:17. 


aeons, he calls the whole church “My bride, very beauti- 
ful, lovely and honored” (83).?° 

A final example that illustrates the author’s cre- 
ative fusion of common motifs comes from the descrip- 
tion of the rewards—primarily different kinds of 
crowns—that Christ gives to the saved. In Christianity, 
the idea that the righteous will be rewarded with 
crowns in the afterlife is already found in the New 
Testament,”® as for example in 2 Timothy 4:7-8, 
where the pseudo-Pauline author expects that at the 
Judgment the Lord will award him and the other saved 
the crown of righteousness.”” The pervasiveness of the 
motif is evident in its numerous manifestations in early 
Christian and Byzantine art.”® Crowns were at times 
associated with a specific category of saints, such as 
martyrs or monastics, but were eventually applied to 
all saints (although not to all the saved, as is also the 


25 Wedding language is also present in VBiun. For example, a 
spiritual wedding banquet, following the Divine Liturgy, is part 
of the post-Judgment celebrations (5.128). Here too the bride is the 
church (see also 5.17, 5.132). In 5.140, Christ asserts that “the space 
of my bridal chamber is wide and extraordinary large, lacking only 
many invited guests.” The difference, however, is that VNiph goes 
beyond what is symbolic language and envisions the post-Judgment 
existence of the saved as an actual bridal chamber protected by 
orbiting angelic powers, where they lead a life of continuous praise 
in song, in contrast to the more traditional motif of the heavenly 
city in VBiun. 

26 ‘The origin of this motif is the practice in antiquity of using 
crowns or wreaths as prizes for winners of athletic competitions. 
Furthermore, wreaths were used in funerary settings. See L. Deubner, 
“Die Bedeutung des Kranzes im klassischen Altertum,” 4Rw 30 
(1933): 70-104; K. Baus, Der Kranz in Antike und Christentum: Eine 
religionsgeschichtliche Untersuchung mit besonderer Beriicksichtigung 
Tertullians (Bonn, 1940). 

27 “Lhave fought the good fight, I have finished the race, I have 
kept the faith. From now on there is reserved for me the crown of 
righteousness, which the Lord, the righteous judge, will give to me 
on that day, and not only to me but also to all who have longed for his 
appearing.” The crown as an eschatological reward is common in the 
Pauline and pseudo-Pauline literature and is also found elsewhere in 
the New Testament; see G. Kittel and G. Friedrich, eds., Theological 
Dictionary of the New Testament, 10 vols. (Grand Rapids, 1964-76), 
7:615—36, here at 629-35. 

28 See for example the sixth-century apse mosaic of San Vitale 
in Ravenna, Italy, where Christ awards the young martyr a crown; 
the sixth-century mosaic apse of the Basilica Euphrasiana in Poreé, 
Croatia, where several saints flanking a seated Virgin and child carry 
crowns; and the fourteenth-century micromosaic icon of the Forty 
Martyrs of Sebasteia, now at Dumbarton Oaks in Washington, DC, 
where the crowns hover over the dying martyrs. 
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case in VNiph).?? However, the lengthy description 
of the awards in VNiph is also reminiscent of palace 
ceremonies, specifically promotions as instructed in 
the Book of Ceremonies, and distributions of largesse, 
described by Liutprand of Cremona (d. ca. 972), the 
Lombard ambassador to Constantinople. The latter 
describes a ceremony that took place the week before 
Palm Sunday. Emperor Constantine VII Porphyrogen- 
netos (d. 959) gives members of his court bags of money 
(higher officials also received silk cloaks).3° The court- 
iers come to the room one by one, after being called 
by a herald in strict order of precedence.*! Although 
some details differ—the crown was the imperial insig- 
nia par excellence, not to be worn by courtiers—the 
process that Liutprand describes is very similar to that 
in V Niph.*? Furthermore, the different groups of the 
saved are distinguished from each other on the basis of 
their crowns, the same way the different ranks of the 
courtiers were distinguished by their garments.*? 


The Sinners 


In a list that is meant to be all-encompassing, Christ 
enumerates the sinners not at the actual time of 


29 See the excellent overviews in C. Walter, “The Iconographical 
Sources for the Coronation of Milutin and Simonida at Gra¢anica,” 
in Vigantijska umetnost pocetkom XIV veka: Naucni skup u Gracanici 
1973 (Lart byzantin au début du X1V° siécle] (Belgrade, 1978), 183- 
200, here at 185-98; S. Davis, “Completing the Race and Receiving 
the Crown: 2 Timothy 4:7-8 in Early Christian Monastic Epitaphs at 
Kellia and Pherme,” in Asceticism and Exegesis in Early Christianity, 
ed. H.-U. Wiedemann (Gottingen, 2013), 334-73, here at 340-53. See 
also Baus, Der Kranz; P. Grotowski, Arms and Armour of the Warrior 
Saints: Tradition and Innovation in Byzantine Iconography (843-1261) 
(Leiden, 2010), 284-94. 

30 See also N. Oikonomides, “Title and Income at the Byzantine 
Court,” in Byzantine Court Culture from 829 to 1204, ed. H. Maguire 
(Washington, DC, 1997), 199-215, here at 200-202. In a compara- 
ble, although much shorter ceremony in V Biun (5.115-118), Christ 
also awards both crowns and robes. Only Mary, John the Baptist, 
and the twelve and the seventy disciples are mentioned specifically. 


31 P. Squatriti, The Complete Works of Liudprand of Cremona 
(Washington, DC, 2012), 200-202. 

32 Theimplication seems to be that the status of the saved is equal 
to or even more exalted than that of the emperor. In a dream in 
VAnd, the saint finds himself in paradise dressed in some imperial 
regalia, including a crown; see Rydén, Life of St. Andrew the Fool, 
1:50-§52. For this dream see Timotin, Visions, 308-18. 

33 E. Piltz, “Middle Byzantine Court Costume,” in Byzantine 
Court Culture from 829 to 1204,39-52. 


judgment but right after his initial appearance (82). 
The sinners are: idolaters, heretics, the Jews, sod- 
omites, adulterers, thieves, murderers, the rancorous, 
the greedy, and usurers; as well as Christians who deny 
the resurrection and believe in the transmigration of 
souls, magicians, sorcerers, astrologers, and soothsayers, 
those who drink wine with stringed instruments and 
drums, those who sing, dance, use foul language, and 
are conceited, those who do not value Scripture, those 
who practice witchcraft, rulers who rebel against God, 
corrupt (especially greedy) clergymen, and negligent 
monastics. 

The two last categories receive the most atten- 
tion from Christ. More than any others, such criti- 
cisms must reflect the contemporary concerns of the 
vita’s author. At the same time, they are part of a gen- 
eral trend in related hagiographical texts. Criticism of 
monks and clergymen is also a prominent feature in 
VBiun and in VAnd.** Like these two, Niphon is an 
unconventional model of sanctity. He spends most of 
his life on the fringes of the religious establishment. 
Although he attends services, receives communion, 
and visits monasteries, his interactions with the church 
hierarchy are nonexistent. Niphon’s spirituality is a very 
personal one. Even when it comes to repentance and 
forgiveness of sins, the middleman is cut out, as Niphon 
simply goes to a church and confesses his sins to God 
(44).?> Late in his life Niphon does become part of the 
establishment, but his selection as bishop, his recogni- 
tion by the patriarch Alexander and the future patri- 
arch Athanasios, and his extraordinary success as a 
shepherd of souls are meant to lionize his personality 
and set him apart from everybody else. 

Of particular interest are some categories of sin- 
ners whose inclusion is meant to sustain the author’s 
deceit that the events take place in the fourth century.*¢ 
In addition to the “idolaters” who honor stones and 
wood, only two specific kinds of heretics are men- 
tioned: those who separate Christ from the Father 
and those who deny the divinity of the Holy Spirit. 
The former alludes to a subordinationist Christology, 
most likely Arianism. The latter is a clear reference 


34 Magdalino, “What We Heard” (n. 6 above), 92-96. 


35 Interestingly, this is in contrast to VBiun (2.25-29), which 
insists that one should confess to a priest. 


36 ‘The seventh and last book of the aeons (83) seems also to end 
with Constantine I; see above. 
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to the preumatomachoi, who denied the divinity of 
the Holy Spirit.7” Arianism was condemned in the 
Council of Nicaea in 325 and again in the Council 
of Constantinople in 381, which also condemned the 
pneumatomachoi. No other, later heresy is mentioned.?® 
Likewise, the curious mention of Christians who 
believe in the transmigration of souls and therefore 
deny the resurrection is meant to support the antiquity 
of the narration. According to Alexandros Alexakis, 
“most of the reincarnational philosophies and sects 
were established and flourished during the first four 
centuries of the Christian era.” Alexakis finds little evi- 
dence for the belief in transmigration of souls after the 
seventh century.*? 

Another curiosity in VNiph pertains to the fate of 
the damned. A fter the general resurrection and the sep- 
aration of the righteous from sinners, most of the latter 
are cast without further judgment into the “Gehenna 
of fire” (87). There are no additional details, but it is 
safe to assume that they are the worst offenders.*° 
Although it may be simply rhetorical exaggeration, the 
text implies that these sinners will be completely anni- 
hilated rather than eternally punished. This is evident 


37 For Arianism see most recently C. Galvao-Sobrinho, Doctrine 
and Power: Theological Controversy and Christian Leadership in 
the Later Roman Empire (Berkeley and Los Angeles, 2013). For 
the pneumatomachoi see W.-D. Hauschild, Die Pneumatomachen: 
Eine Untersuchung zur Dogmengeschichte des vierten Jahrhunderts 
(Hamburg, 1967). See also VBiun, 5.79-83 for the fate of Arians and 
the pneumatomachoi. 


38 Cf. the list of heretics in the vision of the Last Judgment in 
VBiun (4.29) that includes Iconoclasts. See also 5.79-87, 5.88—94 for 
a detailed description of the heretics’ appearance and punishments. 


39 A. Alexakis, “Was There Life beyond the Life Beyond? Byzan- 
tine Ideas on Reincarnation and Final Restoration,” DOP 55 (2001): 
155-77, quotation at 161. An exception was John Italos (d. after 1082), 
who was condemned for promoting transmigration, although it is 
unclear whether he actually held such a belief. See ibid., 156, 172. 


40 There is a comparable event in VBiun (5.5-6), where idola- 
ters and “other impious ones” are hurled into the river of fire with- 
out judgment. Because the remaining sinners are those “who had 
received the [Mosaic] law so that their observance of it might be 
judged” (5.7), the ones who perished immediately are presumably 
those who did not receive the law. In 5.36, people “who did not pos- 
sess the law, but were righteous by nature through observing the 
law’s provisions” are admitted into the heavenly city, thus suggesting 
that those who perished immediately were those who both did not 
have the law and were guilty of sins. And yet in 5.50 this exact cate- 
gory of people is condemned. The nature of those cast into the fire in 
55-6 remains unclear. In contrast to VNiph, however, they remain 
alive and are tormented, see 5.33.10—-12. 


in other instances where Gehenna is mentioned. For 
example, Cain “should be burned to ashes in the fire 
of Gehenna,” while his brother Abel “will live into 
the ages” (83), and Christ “will dissolve like a candle 
in Gehenna” the aforementioned deniers of the resur- 
rection (82). The rest of those who remain, both sin- 
ners and the righteous, undergo a trial by fire (88). A 
large river of fire, as big as the sea, appears, going from 
east to west. The righteous enter first; they appear like 
“pure gold in the middle of fire” and their works are 
not destroyed. In contrast, the works of sinners are 
“consumed like straw,” although their bodies were 
preserved to burn in eternity. It is the fire that scat- 
ters them “thoughout all the punishments” (89). This 
episode constitutes an adaptation of 1 Corinthians 
3:12-15*" and reflects the traditional patristic exegesis 
of this rather difficult excerpt from Paul’s letter, espe- 
cially the part about the builder who will be saved, 
even if his works perish. John Chrysostom (d. 404), 
for example, argues that the person whose works can- 
not withstand the fire will be “saved”—that is, he will 
be preserved to suffer in the fire.*” The section on the 
sinners concludes anticlimactically by simply mention- 
ing that they were led to their “punishments.” Various 
punishments, such as the abyss, Tartaros, Gehenna, 
and crushing, are mentioned by Christ at the begin- 
ning of the vision (82). 


The Saved and the Topography of the Afterlife 


V Niph, however, is interested mostly in the righteous. 
The rather tedious description of the awards ceremony 
(90) is one of the longest sections of the vision.** In 
order of appearance, those who join Christ in the bridal 


41 “Now ifanyone builds on the foundation with gold, silver, pre- 
cious stones, wood, hay, straw—the work of each builder will become 
visible, for the Day will disclose it, because it will be revealed with 
fire, and the fire will test what sort of work each has done. If what 
has been built on the foundation survives, the builder will receive a 
reward. If the work is burned, the builder will suffer loss; the builder 
will be saved, but only as through fire.” 


42 PG 61:75-81, here at 79. According to Basil of Caesarea (d. 379) 
the fire is capable of burning the sinners and illuminating the “joy- 
ous ones,” see PG 29b:297. For further examples see V. Kepetzi, 
“Empereur, piété et rémission des péchés dans deux Ekphraseis byz- 
antines: Image et rhétorique,” Aer. Xpiot. Apy. Er. 20 (1998): 231-44, 
here at 239-41. 

43 In contrast to VBiun (5.115-18), where the corresponding 
description is very short. 
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chamber are: the twelve apostles (they receive the high- 
est dignities among the saints), the seventy disciples, 
martyrs, clerics, monastics (who become cherubim and 
seraphim, actualizing the ancient trope that equates 
monastic with angelic life), prophets, laypeople, those 
poor in spirit, those who mourned for their sins, the 
meek and the honest, those who hunger and thirst for 
justice and those who remember his commandments, 
those who have exacted good works with a pure heart, 
the peacemakers, those who were persecuted for righ- 
teousness’ sake, those who were reviled on account of 
Christ, those who repented but did not devote them- 
selves to good works, those who were charitable but were 
also slanderers and fornicators, those who did not know 
Christ and are not baptized but followed the divine 
law, the children of Christians who died in infancy, the 
Makars, and the Mother of God with her retinue. Some 
of the saved, those who performed neither good nor bad 
deeds, were not allowed to enter, but were given “a place 
of inheritance and a little light.” Thus the righteous are 
divided roughly into two groups, one based on identity 
or profession (e.g, apostles, clerics, monastics), the other 
on virtue (e.g. the peacemakers, the meek).*# 

As with the sinners, some categories of the saved 
deserve further comment. The last to be admitted to 
the bridal chamber are a group of people “as luminous 
as the bridegroom himself,” who receive special hon- 
ors from Christ. The reaction of the other saints in the 
bridal chamber—they wonder who these people are— 
further undescores their mystique. Eventually, they 
recognize them as the Makars or the Blessed Ones. The 
apocryphal story of the Makars is embedded in a nar- 
ration (Smyyjotcs) in which an ascetic called Zosimos 
visits their island. There Zosimos learns that they 
are the Rechabites,** who, in the time of the prophet 
Jeremiah, left Jerusalem and, with angelic help, came 
to that island, where they still live in a paradisiacal, 
prelapsarian state.*® This inclusion of the Makars 


44 The latter are largely inspired by the Beatitudes in Matthew 
533-12. See also VBiun (5.38-46). 

45 See Jeremiah 35. 

46 The Narration of Zosimos, which includes the history of the 
Rechabites, is a largely composite text and survives in several lan- 
guages. For the Greek version see J. Charlesworth, The History of 
the Rechabites, vol. 1, The Greek Recension (Chico, CA, 1982). For 
the state of scholarship on this text see C. Knights, “The Rechabites 
Revisited: The History of the Rechabites Twenty-Five Years On,” 
Journal for the Study of the Pseudepigrapha 23, no. 4 (2014): 307-20. 


among the righteous is, to my knowledge, unique in 
descriptions of the Last Judgment, and the reasons for 
it are not immediately clear. Some of their habits, such 
as unceasing prayer, are strongly reminiscent of ascetic 
practices. Thus the Makars could be considered as rep- 
resenting ideal monastics.*” However, they also procre- 
ate, even if sparingly,*® and their state of sinless and 
temptation- and worry-free existence is a reward for 
their faithfulness to God rather than the result of their 
ascetic achievements.” The vision too emphasizes their 
purity and sinlessness,*° concepts that are important 
throughout VNiph. 

There are three categories of people who barely 
avoid punishment: those who repented and avoided 
evil, but did not do good works; those who were chari- 
table but were also slanderers and fornicators; and those 
who performed neither good nor bad deeds. In all cases, 
they are morally in the middle, as reflected in the fact 
that they will enjoy eternity in barely lit places. The 
inspiration for this arrangement seems to have been 
a popular story, the vision of the Kaioumos, probably 
composed in the seventh century.*! In Cyprus, a certain 
Philentolos performed significant acts of charity but 
was also prey to fornication. After he died, the clergy 
debated whether he was saved or not. In a vision, God 


See also E. Martin, “The Account of the Blessed Ones: A Study of 
the Development ofan Apocryphon on the Rechabites and Zosimus 
(the Abode of the Rechabites)” (PhD diss., Duke University, 1979). 
For the Greek and Roman sources of the “island of the Blessed ones” 
see J. Charlesworth, “History of the Rechabites,” in O/d Testament 
Pseudepigrapha, 2:443-61, here at 447. In some recensions of the 
Alexander Romance, Alexander visits this island. See for example 
J. Trumpf, ed., Anonymi Byzantini vita Alexandri regis Macedonum 
(Stuttgart, 1974), ch. 31. 

47 R.Nikolsky, “The History of the Rechabites and the Jeremiah 
Literature,” Journal for the Study of the Pseudepigrapha 13, no. 2 
(2002): 185-207, particularly 202-4. 

48 Charlesworth, History of the Rechabites, 66. 

49  Ibid., 60, 72. 

50 ...d1% todto dé eionyOyoav ecxatoy eig THY TacTdda THs 
uylas nepldos, iva iddvtec mevtes ol dr’ widvos evuperthouvtes TH 
Oc@ Savudowory thy AauTpdstyta Kal Kabapdtyta adTaY... dLdTt 
ovddhwe edpéOy ev adtots udUoS 7 OdA0s, H meat duaptia, dM’ obdé 
ereipdcbycay dO Tod Siabddov. 

51 F. Halkin, “La vision de Kaioumos et le sort éternel de Philen- 
tolos Olympiou (BHG 1322w),” AB 63 (1945): 56-64. See also 
C. Kyrris, “The Admission of the Souls of Immoral but Human 
People into the Limbus Puerorum According to the Cypriot Abbot 
Kaioumos (Seventh Century AD) Compared to Quran’s Al-Araf 
(Suras 7.4.4-6, 57.13),” RESEE 9 (1971): 461-77. 
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revealed to the abbot Kaioumos that Philentolos stood 
between paradise and a furnace, looking longingly at 
the former (V Niph explicitly quotes Philentolos’s situ- 
ation, that is, charity offset by fornication). Thus, in 
addition to the hierarchy of importance, marked by the 
differences in crowns and other accoutrements, VNiph 
establishes also a topographical hierarchy. While 
Christ and the most righteous move, after the bestow- 
ing of awards, to the (inner) divine chamber, which is 
brilliantly illuminated by the Father’s “never setting 
light” (94), those morally in the middle remain out- 
side, in places that receive little light. Like Philentolos, 
they avoid punishment, but they do not enjoy the goods 
reserved for the truly righteous.>” 

The final destination for the righteous is the 
inner bridal room, which they enter along with Christ. 
Although wedding symbolism in an eschatological con- 
text is present in the New Testament and elsewhere,*? 
the image of the post—Last Judgment paradise as a 
bridal room, encircled by angelic powers, lit by the light 
of the Father, and filled with unending songs of praise, 
is to my knowledge unique to V Niph. The most com- 
mon conceptualization of the Kingdom is the Heavenly 
Jerusalem, either by itself or in combination with a lush 
garden or plain.** The metaphor of the heavenly city, 


52 See also an analogous incident in VBiun (5.73-74, 5.76-77) 
where Christ condemns a group of monastics whose good and bad 
qualities are evenly divided. The personification of Mercy inter- 
cedes for them and they are brought back from the fire. They are not 
allowed, however, a place in the heavenly city but are settled out- 
side. Similarly, unbaptized infants are located far from “the allot- 
ment and portion of the chosen ones” (5.78). See also VBiun 5.133, 
where passage through the heavenly gate is reserved for martyrs and 
ascetics, new Sion is for those of lesser spiritual attainments, and the 
new Earth is for married laypeople. 

53 See, for example, Matthew 25:1-13; Revelation 19:6-9; 21:2, 
9-10; VBiun (5.128). 

54 See, selectively, C. Angelidi, “Remarques sur la description 
de la Jérusalem céleste,” JOB 32, no. 3 (1982): 207-15; H. Maguire, 
“Paradise Withdrawn,” in Byzantine Garden Culture, ed. A. Little- 
wood, H. Maguire, and J. Wolschke-Bulmahn (Washington, DC, 
2002), 23-35; idem, “The Heavenly City in Ekphrasis and in Art,” in 
Villes de toute beauté: L’ekphrasis des cités dans les littératures byzan- 
tine et byzantino-slaves; Actes du colloque international, Prague, 
25-26 novembre 2011, ed. P. Odorico and Ch. Messis (Paris, 2012), 
37-48; C. Cupane, “The Heavenly City: Religious and Secular 
Visions of the Other World in Byzantine Literature,” in Dreaming 
in Byzantium and Beyond, ed. G. Calofonos and C. Angelidi 
(Farnham, 2014), 53-68. Even V Niph describes it in such terms ear- 
lier, when the saint relates the vision of a certain Sozomen (68). 


however, is not completely abandoned here, as Christ 
orders the heavenly powers to encircle the divine cham- 
ber “like a wall encircles a city” (93). 

Christ’s role in the chamber is based primarily on 
New Testament theology. Ina brilliant exegetical visu- 
alization of 1 Corinthians 15:24-29, he subjects him- 
self to the Father and hands all authority over to him. 
Christ, however, also becomes king and “high priest to 
the ages,” a reference to the Christology of the epistle 
to the Hebrews. 

The experience of the righteous is surprisingly 
sensory. They see the unapproachable light, they smell 
the fragrance of the divinity, they hear the hymn of 
the angels, they eat and drink the body and blood of 
Christ, they hold in their hands the eternal goods, and 
they dance. Thus, VNiph reiterates an important tenet 
of Byzantine eschatology: the damned will experience 
their full punishment and the saved their complete 
requital only after the general resurrection, when they 
receive their bodies back.** For VNiph, the afterlife of 
the righteous is, essentially, a perpetual sacramental joy, 
but one that has some tangible rewards. 


Some Conclusions 


The vision of the Last Judgment is the most prominent 
example of the vita’s intense interest in the afterlife and 
the end of days, another trend that it shares with VBiun 
and VAnd. Scholars have connected this tendency 
with millenarianism and the nearing end of the world, 
expected to occur sometime at the turn of the first mil- 
lenium cE—that is, shortly after the composition of 
these texts.°° V Niph dedicates considerable space to the 
fate of the soul immediately after death, a process con- 
ventionally called the provisional judgment (101-8).>” 


55 See for example PG 28:609 (pseudo-Athanasios); M. Richard 
and J. Munitiz, eds., Anastasii Sinaitae Quaestiones et Responsiones 
(Turnhout, 2006), 29-41. 

56 See, selectively, Magdalino, “The Year 1000”; idem, “What 
We Heard”; Sullivan, Talbot, and McGrath, Life of Saint Basil the 
Younger, 48-53. See also Timotin, “Byzantine Visionary Accounts,” 
where the connection to millenarianism is doubted. 

57 See, selectively, M. Jugie, “La doctrine des fins derniéres dans 
lEglise gréco-russe,” EO 17 (1915-1914): 5-22, 209-28, 402-21; 
N. Constas, ““To Sleep, Perchance to Dream’: The Middle State of 
Souls in Patristic and Byzantine Literature,” DOP 55 (2001): 91-1245 
V. Marinis, “‘He Who Is at the Point of Death’: The Fate of the Soul 
in Byzantine Art and Liturgy,” Gesta 54 (2015): 59-84; idem, Death 
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Ina series of visions Niphon is made to observe the fate 
of several individuals, including a charitable man and 
an abused slave who committed suicide. Although its 
coverage of the provisional judgment is not as systematic 
as that in V Biun, where the saint’s servant, Theodora, 
passes through several different demonic tollhouses 
before reaching the throne of God, V-Niph offers more 
variety and provides information about other possible 
complications and outcomes of the heavenward journey 
not explicitly found in VBiun. This and the vision of 
the Last Judgment paint a complete picture of the after- 
life, both temporary and eternal. V Niph supplies, essen- 
tially, a manual of what one is to expect after death. 

The function of the vision is didactic. This is evi- 
dent especially at the end of the narrative, when God 
instructs Niphon to record what he has seen (95), unde- 
niably for others to read and hear. The goal is to inspire 
the audience to repentance and a change of ways. In the 
next chapter (96), Niphon instructs what the proper 
reaction ought to be. He contemplates the vision for 
two weeks and then grieves extensively over his multi- 
tudinous transgressions, asks God for forgiveness, and 
desires the rewards that he has seen. What distinguishes 
this vision’s didacticism, especially in comparison to 
related texts, is its universal character and its empha- 
sis on the fate of the righteous rather than the punish- 
ments of the damned. Although the vision shows a 
special interest in unworthy clerics and monastics, its 
message is meant to be applicable to all Christians, and 
indeed to all humankind.** And even though sinners 
experience God’s wrath, it is the rewards of the saved 
that are described in detail, a rare instance of positive 
reinforcement in a genre that relishes the description of 
grotesque punishments.”? 

Finally, in contrast to the whole vita, which is 
mostly a loose aggregation of independent units such as 
dreams, miracles, and erotoapokriseis, the vision exhibits 


and the Afterlife in Byzantium: The Fate of the Soul in Theology, 
Liturgy, and Art (Cambridge, 2017), 15-48. 

58 Incontrast, the vision in VBiun has a pronounced anti-Jewish 
character: see Timotin, “Byzantine Visionary Accounts,” 412-14. 


59 See, for example, the detailed descriptions in VBiun (5.50- 
5-114); in a homily titled Tlept t&v év miotet kexoiunuévwr, pseud- 
onymously attributed to John of Damascus, PG 95:248-77; and 
in the Apocalypse of the Theotokos and that of Anastasia (both com- 
posed between the ninth and eleventh centuries), J. Baun, Tales from 
Another Byzantium: Celestial Journey and Local Community in the 
Medieval Greek Apocrypha (Cambridge, 2007). 


from beginning toenda rigorous narrative coherence.®° 


Each episode is self-contained and cogent, and the tran- 
sitions between them, mostly marked by processions 
large and small, are fluent and seamless. Unsurprisingly, 
the center of the whole story is Christ. Not only does 
he control the narrative movement but his moods affect 
the tone of each episode. Christ is predictably angry at 
the sinners and exceedingly glad upon seeing the righ- 
teous (see, for example, 88). But between these two 
extremes there is a variety of emotions. While reading 
the book of the seventh acon, he despairs so much that 
he slaps his forehead and covers his eyes, standing like 
that for some time (83, an act familiar to all who have 
graded final papers). He is amused and smiles at those 
baptized who died as children, who demand that they 
be rewarded in the afterlife, since they did not enjoy any 
earthly pleasures (90). He is mildly irritated by those 
who fall in the middle, being neither good nor bad (90). 
And he rejoices at seeing his mother (91). Try as one 
might, it would be hard to find a Christ that is so tyrani- 
cally divine and, at the same time, so familiarly human. 


Notes on the Greek Text and the Translation 


The Greek text is taken from Rystenko’s edition, which 
was based on Athos, MS Panteleemonos 79 (Lam- 
bros 5585). Rystenko also consulted the following 
manuscripts: 


Moscow, State Historical Museum, 
Sinod gr. 401 = M 

Paris, BNF, MS 1195 = P* 

Paris, BNF, MS Coislin 301 = P* 


I have corrected obvious typographical and ortho- 
graphical mistakes. In the few instances where I prefer 
a variant reading, I note it in the footnotes. In the very 
few instances where there is no source, then the emen- 
dation is my suggestion. Translations of excerpts from 
the Septuagint are from A. Pietersma and B. Wright, 
eds., 4 New English Translation of the Septuagint 
(Oxford, 2007). For the New Testament I use the New 
Revised Standard Version. 


60 Foranexcellent overview of Byzantine narrative techniques see 
E. Bourbouhakis and I. Nilsson, “Byzantine Narrative: The Form 
of Storytelling in Byzantium,” in.4 Companion to Byzantium, ed. 
L. James (Chichester, 2010), 263-74. 
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Greek Text 
Biog Kai rodttela Tod dciov natpdg HuwV Ny pwvos év 
Kavotavtiwourdret nev doxyoauvtos, érioxdtrov dé 
yevouévou Kwvotavriviavigs tij¢ Kata AncEdvopety. 


82. [p. 82] “Etepdv tt poepdv cal dpixtdv, &dehool, 
dxovoate dinynua, 6 év wld 6 dixatoc idwv eic 
Exotaow pweydany Kal pobov évérecer [p. 83]. Ev wie 
yap wet TO TeAEoat adTOV TOV VUKTEPIVOY KAVEVE WC 
#o¢ eivev erdvw A{Gov xomacbat, THs Hpac ovans 
@oel wecovuKtiov, exdOyto &ypuTvav Kal Tpocéywv 
ert T6 bryos Tod odpavod, cehyvys ovens Kal dotépwv 
év TH OVPAVe: WE odv ExdONTO LdvOG, ETILVNDVEls Tec 
duaptiag adtod, eOprvet devas Kal droummvyioKwv 
Eautov THv dobepay dpav THs Kpicews KaOrjLEvos dé 
Kal Opyvar, dove dpa, cal dod érrjpOny To otepéwua 
Tov odpavod ws d0dvy, Kai Bhérret TapavtTa Tov 
Kuptov nuay Incotv Xpiotov brepueyeby Eotata 
gic TOV dépa Evdov Tod oTEepewUaTos, KUKAW OE AdTOD 
eloTH Kel TATU H OVVats THY Odpavay LETH ddBov Kal 
Tpduov- dyyehot, dpydyyehot kal teypata hobepa 
Kal baiowe aoel uediooay peta thEEWS Kal aidodc 
Kat evraBelas moMis. 

Eita vevet 6 Kupios TH otpatyy@ Tod évdc Thy- 
Uatos Kal HAGEv TANotov adtod ExPauBos Kal apddpa 
Opittwv, Kai pyaty tpdc adtov- “Miyanr, Mryara, 6 
dpywy tig diabrjKns¢, dpov Tov Opdvov Tov Trupipop- 
hov tH OdEns wou adv TH TAEEL Gov Kal mopevon eic 
THY KoLAdda Tod Twoahat, Kdxet Etoluacov adtov 
eig Oelav Tapaywyyy THs Tapovcias Lov: HKev yap 
h Opa tis Kploewe, tva Ad by Exaatos Kate TH Epya 
abtod—noijow yap Todto év thyet, OrdTt Ertt Ppate 
Hnwépa eorty. 

Evyw dvtarodécw tovs ta eidwha mpooKxvvod- 
VTAC, Kal EUE TOV TOLNTHY AVTOV ApVNTAWEVOUS OITI- 
veg AtBoug Kal Evra eoeBdoOnouy & 2d60n adtots cic 
broupylayv, obtor mavtes cvvtpibhoovtas wo oxEedy 
xepaéws, ot éy8poi nov ol aipeticol, of toAujoavtec 


a Rystenko has 'Iwodg. The variant reading is attested in M and P*. 


Translation 
The life and conduct of our holy father Niphon who 
practiced asceticism in Constantinople and also became 
bishop of Constantiniane, which is near Alexandria. 


82. [p. 82] Hear, brothers, another awe-inspiring and 
harrowing story, which the righteous man saw one day 
and fell into great ecstasy and fear [p. 83]. One night, 
after performing the regular nocturnal prayers, he lay 
down to sleep, as was his habit, on a stone. The time was 
about midnight, but he sat awake and was observing 
the loftiness of the sky, and the moon and stars in the 
sky. And as he was sitting by himself, he remembered 
his sins and he mourned terribly, reminding himself 
of the fearful hour of judgment. As he was sitting and 
mourning, he suddenly looked, and, behold, the firma- 
ment of the sky was lifted like a linen sheet,’ and he 
saw straightaway our Lord Jesus Christ in huge form, 
standing in the air inside the firmament. All of heaven’s 
forces stood in a circle around him in fear and trem- 
bling: angels, archangels, as well as fearful and extraor- 
dinary battalions, standing very orderly, with respect 
and great reverence, as if they were bees.” 

Then the Lord signaled to the general of one of 
the battalions, who approached astounded and shud- 
dering greatly. And [the Lord] said to him: “Michael, 
Michael, lord of the covenant, raise up together with 
your order the fiery throne of my glory and go to the 
valley of Josaphat,? and there prepare it as a divine 
herald of my coming. For the time of judgment has 
come, so that everyone will receive according to his 
deeds—and I will do this swiftly, because the day is 
at hand. 

I will take vengeancé* on those who worship idols 
and reject me, their creator. Those who honor stones 
and wood,’ which were given to them for service, all of 
them will be shattered like a potter's vessels,° [along with] 
my enemies the heretics, who dared to separate me from 


1 See Revelation 6:14; Acts 10:11, 11:5. 

2 See Daniel 7:10. 

3 The valley where the Last Judgment will take place; see Joel 
3:2, 12. 

4 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 

5 See Revelation 9:20. 


6 Psalm 2:9; Revelation 2:27. 
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ywploat ue tod Ilatpd¢ pov, of tohunoavtes tO 
napaxhytov uov Iveta cic xtioua xatayayetv. Oval 
avtots Kal TH KohdoEL TH Mevotoy wdTOIC. 

Tods 08 ctavpaoavtas pe lovdatovs Kal ur 
TlotevoavTas Eudavy Toow éuavtdov- éuot 2060y 
H eovola, h Twy Kal TO Kpdtoc. Eya xpwvo dikatws 
adtot éheyov értl Tob atavpod: ‘odal 6 xataddwy Tov 
vadv, cocov ceavtov. Emol éxdlunotc- éyw avta- 
TOOMTwH TO yévog TO oOTPEBAdY Kal ToVYPdY, EyH 
KPA Kal EréyEw kat aloydvys ToMrs Kal Twplas 
éuTtAjow, dott Kal wetdvoiay EOwKka adtoic, Kal od 
TPOGETYOV LOL. 

"Ey@ tods éx Tod Kadiv cai U6 of¢ Zdwxa Sroplav 
ETO lve UETAVONOWOLV Kal OD TPOTETKXOV LOL, EVO TH 
Euavtod éxdlknor Kal cic ToUTOUs Epydoouat Kal Tods 
codouttac ol gulavay Tov dépa Kal THY yiv TH Svow- 
dig adtav, éyw évérpyoa cal mé&dw éurrpyjow, didtt 
areotpapnaay tiv Hoovyy tod d&ylov IIvetuatos, cat 
Hyatnoay thy Hooviy tod diaBdrov. 

Eyw avranodéaw |p. 84] tode poryovs cal d&ppo- 
vag, TVS ETKkoTIoLEvous, Tos Inmous TOUS Sydvuarelc, 
Tods UN &pKovpevous THY ldiwy yuvatKay, dd Topev- 
opévous Ov’ évdetav dpevav Keyadtvouévous md Tod 
Latava cic tiv &Bvocov tod rupdc¢ odK &kovovow, 
DoBepov to éuneceiv ele yeipac Oeod Cavto¢, ob TT0- 
odvtat. Ey To euBpiunud pov &roteéaw cic adtovs 
ustavoiay O€dwKa adTOIS, Kat Ov LETEVONOWY. 

KatahaBw cai todo chémtas of cal ddvove 
eipydouvto Kal ToMa deve érroinoay. Eyw tap- 
TAPHTW TAVTAS TOS TAELOTA KAKA TPAbavTas Kal 
Uy] weTaAvonoavtTac eyo delEw adtots MHs dei Oe@ 
brelkely Kal Tols TpoTTayuaciy avtod. Ilaow 
ToUTOIs WeTAVOLAY SEdWKA Kal ob MPoTéTyoV AUTH. 
Tlod éotw y épyacia adtav; Emel obv od édvaAa- 
Eav hv dédwKa adtoic petdvotav, Md tapedoyt- 
cavtd Lol, aicydvyg TANPWoW adTOdS Kal mKplas 
Kal ddtvng Kal Kadoews: Tov dowtov vidv dédwKa 
adtoic tUTov Kat droypaumov Kal Etépous Thelovac 


my Father, who dared to reduce my paraclete Spirit to 
a created thing. Woe to them and the punishment that 
awaits them. 

I will reveal myself to the Jews, who crucified me 
and did not believe. To me was given authority, honor, 
and power.’ I will judge fairly. They were saying at 
the cross, Ah, you who would destroy the Temple, save 
yourself.’ Revenge is mine; I will repay? the twisted and 
wicked race, I will judge and examine and fill them with 
great shame and punishment, because even though I gave 
them [chances] to repent, they did not pay heed to me. 

I, even I will also take my revenge upon them— 
the offspring of Cain and Seth, to whom I gave years 
to repent, and who paid no heed to me.’° And the sod- 
omites, who defiled the air and the earth with their foul 
smell, I burned and I will burn them again, because 
they turned away from the pleasure of the Holy Spirit 
and loved the pleasure of the devil. 

Iwill take vengeance"? [p.84] on the adulterers and 
the senseless, those who are blinded [by passion], the 
lusty stallions,\* those who are not satisfied with their 
own wives but who march into the abyss of fire’? bri- 
dled by Satan due to the lack of a [sound] mind. They 
do not hear [Paul saying], It is a fearful thing to fall into 
the hands of the living God; they do not quake. I will 
take out my indignation on them. I gave them [a chance 
for] repentance, but they did not repent. 

I will also convict the thieves who committed 
murders and did many terrible things. I will cast into 
Tartaros all those who perpetrated the most evil things 
and did not repent. I will show them how to comply with 
God and his commandments. I offered repentance to all 
of them but they did not pay attention. Where is their 
profit? Because they did not guard the repentance I gave 
them, but they contemned me, I will refill them with 
shame, and bitterness, and distress, and burning. I gave 
them the prodigal son’ as a model and example along 


7 See Daniel 7:14. 

8 Mark 15:29-30. 

9 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 

10 See Deuteronomy 32:35; Romans 12:19; Hebrews 10:30; Revela- 
tion 19:2. 

11 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 

12 Jeremiah 5:8. 

13 See Revelation 9:1-2. 

14 Hebrews 10:31. 

15 See Luke 15:11-32. 
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iva ui aroywacxwoty, adtol d& KatEeppdvygay TAY 
EvTOA@Y Lov Kal Npvyoavtd pe: éué dTreotpadyoay 
Kal Thy dowtelav Hydnyoav: ent eBdehvEavto Kal 
2dovhwaay Eavtods TH duaptia Aoitov TopevécOw- 
cay év TH dAoYt Hy ebexavowy. 

"Ey Kai Tovs uvyocdKous TeAevtTHoavtTac 
Tapary Sey TapAdwow, Si6T1 eiojvyy THY Eury ovK 
Hyatnoav, WV dpythws tov Biov Eavtav év miKpia 
Kai Guu@ gdandvycar. Eya tod drodotvat étowds 
eiut, d1dtt aicydvOyoay Kal od Katevbynoay: yo 
Kal Tod TAEOVEKTAS Kal TOUS TOKIO TAS Kal TODS THY 
htrapyuplav trovotvtas tH Sevtépav cidwdoratpetay 
dhaviow kal cvvtehéaw eig adtOdS THoAY THY éuav- 
Tod éxdlknyowy, didtt Bevto thy Elida adtHv eic TO 
xpuatov, éué O drwouvto ws uy ppovtilovta adTHY. 
"Ey xatadelpouat xal tods Méyovtas Xptotiavove 
OTL AVATTAOIS VEKPHV OVK ZOTLV Kal TOVS daTKOVTASG 
OTL UETEUWUYWOIS yiveTal ATaVTAS TOUTOUG Wael 
KNpov év yeevvy OtaAvow Kal év Tupl aTroTE>pwow Kal 
téte SelEw adtols THy dvdotacw THY veKPav. 

Mayor dé cal dapuaxol Kal dotepocKomev- 
Tal Kal wavtevduevot cuvtpiBycovtat cuvOrAacu@ 
Brat, cal AtxuynSryoovtat ic ddavioudy. Kai tov, 
TOV olvov TivovTas META KIGApaYV Kal TUUTAVWY 
dhéow Kat Katabarw sic thy dBuooor. Eve nOéty- 
cay, éuol n éxdlxnotc. Eyw dvraroddcw we dixarog 
oval d& Toig tpaywdotow Kai dpyovupévots Kal 
aicyporoyodaty Kal tods neydhws davtalouévouc, 
ot ueta TIS oKIas adTaY TailovoL. Eyw dikaiwe 
Kal ATpoowToAyntws Tupwiow adTovs Eic xadapdr- 
éxddeoa Kal odx [p. 85] bnHKovaoay, AW’ éuvKtypt- 
Cov uot Kataddyetar os oKWANE Ts KApdlas adTAY: 
20yxa yap Tao zeov kal uetdvoray Kal ovdetc Lot 
TPOGECYEV. 

Tots d8 tig Galas ypadac eLov8evodvtas, ac Td 
Tvedua nov eEéveev Od oTouatos THY dylwV Lov, TH 
dulyArn KataEw- Kal Sti Teg Evtohds Lov éuvKTpioay 
Kal eeyéhacar, exyehdcouat adtovs, cal aioydvys 
Thigas TH Tupl tTapadwow- of dé Tas yontelac ws 
iatpov ériomamevot Kal THV EATrida Eyovaw Eig Udyett- 
pay Kal dEtvny Kal cic tk Opénava adToV Kal Eis Etep 
TWOL, EDEVVITW EKATTOV AVTHV Kal TOTE YVWTOVTHL OTL 


with many others so that they would not despair, but 
they looked down upon my commandments and denied 
me; they turned away from me and loved licentiousness. 
They loathed me and they made themselves slaves to sin; 
let them then march toward the flame that they have lit. 

And upon those who died bearing malice I will 
deliver a terrible agitation, because they did not love 
my peace, but irascibly wasted their lives in bitterness 
and anger. I am ready to pay them back, because they 
felt shame but were not moved to contrition. I will 
also obliterate the greedy and usurers and those who 
make avarice a second idolatry;1° and I will carry out 
on them my full revenge, since they placed their hope 
in gold but thrust me aside as if I had not provided 
for them. I will also abandon the Christians who say 
there is no resurrection of the dead and those who 
assert that a transmigration of souls occurs. All these 
I will dissolve like a candle in Gehenna; in fire I will 
reduce them to ashes, and then I will show them the 
resurrection of the dead. 

Magicians and sorcerers and astrologers and sooth- 
sayers will be crushed in a violent gnashing and will be 
pulverized into annihilation. And those who drink wine 
along with string instruments and drums?” I will destroy 
and I will throw down into the abyss. They rejected me; 
revenge is mine. I will take revenge'® as a righteous one. 
Woe to those who sing and dance and use foul language 
and perceive themselves as great, those who play with their 
own shadow [i.e., are conceited]. I will justly and impar- 
tially burn them to bring about purity. I called and they 
did not [p. 85] obey, but sneered at me. The worm will 
devour their hearts.?° I offered mercy and [a chance for] 
repentance to all of them and nobody paid heed to me. 

Those who set no value upon the divine scriptures, 
which my spirit poured forth through the mouth of my 
saints, I will bring down to the fog. And because they 
sneered and laughed at my commandments, I will laugh 
at them, and having filled them with shame, I will deliver 
them to the fire. Those who pursue witchcraft like a 
doctor, and lay their hope in the knife and the axe and 
their sickles and in certain other things—I will examine 
each one of them and then they will know that it was 


16 See Colossians 3:5. 

17 See Isaiah 5:12 

18 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 
19 Isaiah 1:25. 

20 For the worm see Isaiah 66:24; Mark 9:48. 
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xpela Hv él TH Oe@ Ehrriler Kal py ig TH ToHuata 
adtod. Euol dvtitdooecde kal dvtinpdttete ioydv wy 
evovtec; Emol éxdixyots, éyw avranoowaw. 

Tod 0 Bactheic cal tods &pyovtas Tods del 
Tapatixpatvovtas TH ddixig Td Svourd wou avta- 
Todwow: Expivav yap dvouiav cal ddiclay év dre- 
enoavela cal eovdevarcer ddixyoauvtes dvOpwrrous 
Ehabov dpa Kal uetéotyoay Td Oikatov Eig ddI- 
Klay, éy@ dé ody ob Twe- TO yap Eudv Kpatos dHpa 
od Ay WeTat- Aoitdv Kate THY Tovyplav adToY 
adaviow adtovs wo Kuptosg cai Oedc- Tote yvw- 
covtat Sti éya eiut 6 pobepdc xal dpaipotuervoc 
TVEVMaTa apysvTWY- TOTE TUVYToVvaLY bt pobEpds 
elu mapa tolc Bacthedouy THs vnc. Odal adtoic Kal 
TH Kokdoet TH pevovoy adtoic- ZBpuveav yap Tovc 
dddytas adta@r, xal ébéyear alua aS@or, alua THY 
viv nal THY SvyaTépwY Lov. 

Tlota épyq trapadwow tovs wicOwtods Kai od 
TOlwévac, Ol TOV duTEh@va wov diEhVetpav Kal TH 
mpdpaté nov diecxdpticay, ol ypuatov Kal dpytpiov 
éroiuavay, Kat wo ais Td tepatetov ebelytnoay; 
IIéoy tHv torodtwv H KdAactc, HAlkos adtav 6 
dduppuds. Eyam év TH Opy7j wou cal év TH Guu@ nov 
tapdéw adtovs. IIpdbata cal Boas extyaavto ober 
pdueva Kal TH éud todbata odx éreuernOynour, éxi- 
oxévouat ev pabdw tas dvoulac adrir, xalév udorEL 
Tas bdiklac adTwr. Tods dt yehoudlovtacs tepeic Kal 
hirovixodvtas év Taig dyiatg pov éxxAyaotate, Ti od 
moijow; Tlupt daudow, taptapw Bvbiow, cai we 
cxedy xepapews cvvordow adtovs. Eya wey HEw tiv 
plow pov éridépwv: éyo HAGov cal ye Epyouct- b¢ dé 
edpev ioydv dravtyoatw pds LE- oval dé TH ev dvo- 
ulats cig yelpdc Lov EuTETOVTI, EKATTOS ODV TPOG LE 
HEE vuuvoc xal tetpayndiouevog Tod Tote Havycetat 
h dvatdera adtav, THs dpOycetat adTOIs TO TOdTW- 
mov pov; Ilod dé 4 évtpoT) adtHv; Evtparyoovtat 
[p. 86] yap évartiov Tav dypdvtwv wov duvduewy. 


necessary to put one’s hope in God and not in his cre- 
ations. Do you resist me and oppose me even though you 
have no power? Mine is the revenge; I will repay [them]?* 

And I will repay those kings and the rulers who 
rebel against my name through injustice. In arrogance 
and contempt, they chose lawlessness and injustice. Hav- 
ing received bribes, they wronged people and changed 
what was right into injustice—but I am not like that. My 
might will not be bribed. As Lord and God, I will oblit- 
erate them according to their wickedness. Then they will 
come to know that I am the one who causes fear and who 
cuts off the spirits of the rulers. Then they will understand 
that I am she one who causes fear among the kings of the 
earth?” Woe to them and the punishment that awaits 
them. For they gnashed their teeth”* and they spilled 
innocent blood, blood of my sons and my daughters?* 

With what anger will I deliver those who were 
hired hands and not shepherds,?* those who destroyed 
my vineyard and scattered my sheep, those who shep- 
herded pieces of gold and silver and demanded the 
priesthood as if they deserved it? How great will be their 
punishment, how great their lamentation! In my wrath 
and in my anger I will trouble them.*® They acquired 
perishable sheep and cattle, yet they did not take care of 
my sheep. I will visit their lawlessness with a rod and with 
scourges their offenses?’ And the priests who make jokes 
or are contentious in my holy churches, what will I not 
do to them? I will tame them with fire, I will send them 
down to Tartaros, and I will crush them together like 
the potter's vessels.”* I will come bringing my judgment. I 
came and will come again.”? Whoever finds the strength, 
let him oppose me. Woe to him who in wickedness falls 
into my hands, for each one will come to me naked and 
laid bare.*® Where then will their shamelessness come 
to light? How will they behold my countenance? Where 
will their shame be? For they will be put to shame [p. 86] 
in front of my undefiled [= angelic] powers. 


21 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 
22 Psalm 75 (76):13. 

23 Psalm 34 (35):16. 

24 Psalm 105 (106):38. 

25 See John 10:12. 

26 See Psalm 2:5. 

27 Psalm 88 (89):33. 

28 Psalm 2:9; Revelation 2:27. 

29 SeeJohn 14:28. 

30 Hebrews 4:13. 
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Katarabw d& cal tods povalovtas, oftives év 
TOMA duereia Topevduevot Eevoavto kal Oe@ cal 
ayyéhots Kal dvOparois, Etepa yap cuvtatduevol, 
av0’ étepa cipydoauvto. Eyw tovtous &yKiotpevow 
Kal tivdEw BoTep dépa ex veer, Kal TH &bioow 
Tapanéuyo- od dpKxécOy dé TovToIs Hh dla arwAELA, 
AMa Kai Etépoig oxdvdadov atwhelas &yévovTo, 
Kevodotia TO TAEtaTov diadQelpavtes. Ayabdy Hv 
adtoig uy amotdeacOat, i atotabapéevone, Kal 
aicypac Pidcavtas ready TH dowtig cvupupadyvat. 
Euol éxdlunors, éyw avtarodbcw tovs un Seryjoav- 
TAS METAVOTTAL Kal Kpivw Ws Olkalog KPITIS.” 


83. Tadta héyovtos tod Kupiov mpd¢ Mryayd tov 
dpydyyehov, Tpdnog EAabev mau tes &mrelpouc éxet- 
vas TAY dyyéAwy Ouvdwets Errerta Mpoaétacer évexO7- 
Val AVTH TOUS ENT AidVAS TIS TVOTATEWS KOTLOV. 
Kai todto dé Mtyan\ rpocetayn Tod Kouiont adtove. 
Tlapaypjua dé ropeveis emt tov Tig SiaOyKN¢ olkov 
HveyKev adtods Wotep Ribhous edueyéOets drrdp- 
yovtas, Kai TéVetkev TPS TPOTWTOV Kuplov Leta 
odov kai tpduov Taptotduevos, Kal TKOTHY TAG 
dvarrtuEet TH éyouevae BiGria® tev aidverv xa Te ev 
adtois yeypaupéva. AaBay dé 6 Kuptos tov rpatov 
aidva Kal dvarrtvbac Meyer “EvOdde dvayéyparta 
év Tpwtots ottw<¢ Ilatyp, Yidc, IIvetpa dyiov eis 
O£od¢ év Total toic TpoTWTOIc, ex Tod Ilatpoc eyev- 
vj9y 6 Tid, Syurovpydc THY aimvor: TO dye yap TOD 
Tlatpoc of aidves rapyyOnouy, TH Adyw Tod Tlatpdc 
ai dSuvduets THY odpavav ZdnuLovpyySyoar, To Adyw 
tod [latpoc of obpavol értepewdycar, v7 Te Mion Kal 
Ta KaTayGovia, Odhacoa Kal rotapol, Kal me&vTH Te 
év adtotc To [Tveduati 0¢ Tod oréuatos avtod rion A 
OSvapic adTm@Yv.” 

Kai wetéretta wixpdv tod Bibdiov é&eh- 
Owv, héyere “Ode yéypartat eixwv tod Oeod tod 
dopdtov, TpATOS dvVOpwrosg Addu ody TH yvvatKt 
abtod Eta” rapeBibacev O& uixpdv tod BibAiov 
Kal oyotv. “Evtohniv Oeod Tlavtoxpatopos cat 
Aypiovpyod dpatay te TavTwv Kal dopdtwr: 2060y 
tH Addu TodTOS 6 vouos Kal THONTIG Kal doddrera 
Tpdc dxp{Peav uvjuns Oeod cal Td évvorohoyeiobar 


b Word added from P'. 


I will also convict the monastics who conducted 
their lives with great negligence and lied to God and 
to angels and to men, for they promised one thing and 
instead did something else. I will hook them and shake 
them like wind from clouds and I will send them to the 
abyss. They were not satisfied with their own perdition 
but became a snare for the perdition of others, corrupt- 
ing for the most part through vainglory. It would have 
been better for them not to have renounced [the world] 
rather than to have renounced it and live shamefully and 
once again become involved with licentiousness. Mine is 
the revenge; I will take vengeance?" on those who did not 
want to repent, and I judge as a fair judge.” 


83. Because of the Lord’s words to Michael the arch- 
angel, terror overtook the countless heavenly forces. 
Then the Lord ordered to be brought to him the seven 
aeons of the composition of the world. Michael was 
ordered to fetch them, and he immediately marched to 
the house of the covenant. And he brought them—they 
looked like sizeable books—and placed them before 
the Lord, standing in fear and trembling and consid- 
ering how he would ponder on the following books of 
the aeons and what is written in them. The Lord, hav- 
ing taken the first aeon and opened it, said, “Here it is 
recorded, first of all: Father, Son, Holy Spirit, one God 
in three persons, from the Father was begotten the Son, 
the creator of the aeons. For through the word of the 
Father the aeons were produced, through the word of 
the Father the forces of heavens were created, through 
the word of the Father the heavens were made firm,” and 
all the earth and the underworld, seas and rivers, and 
everything that is in them. By the breath of his mouth all 
their [=heavens'] host [was made firm].** 

And thereafter, having proceeded a little further 
with the reading of the book, he said, “Here it has been 
written [that] the first man Adam and his wife Eve are 
the image of the invisible God.”** He then read a little 
more of the book and said, “A commandment of God, 
the Ruler of All and Creator of all things visible and 
invisible. This law, its observance, and its assurance were 
given to Adam so that he could have an exact memory 


of God and bear in his mind the knowledge that God 


31 Romans 12:19; Hebrews 10:30. See also Deuteronomy 32:35. 
32 Psalm 32 (33):6. 

33 Psalm 32 (33):6. 

34 See Colossians 1:15. 
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abtoy 6tt 2otiv Oedg drepdvw adtod.” T1dhw dé 
uixpov drephac héyet “IlapaBacts Hv taper 7 
eixov Tod Oeod tod dopdtov aratnPeton, uaMov 
df aT Pabvulac Kal ddtywplac idlac meow eEe- 
BAyGet ex tod napadeicov xpicet dixaia [p. 87] Kat 
Wido Oeod d1a Td wy Elva uégov TocovTwv ayadarv 
Tov dypetov Tapabdatyy” madi dé Tpobas oycty- 
“Avéoty Kaiv én ABed cal aréxtetvey adtov 
BovAycet diaBddov- ddetret mupt yeévvns Tedpw- 
OAvat did TO duetavdntov eivar adtov- ABed dé 
Choetar cic tods aidvas.” Kal uixpov mpoBac Aéyet- 
“TIpéowrov evroylas 279, Kai 7 eixwv d&ytaocuod 
"Evag tpotutwars O& THs eure &varypews Eva.” 
Eig td téd0¢ 5é Tod BiBAlov EXOwv A€éyet- “BiBhoc 
aidvos TpwToV évTavOa TAY avOpaTWY THY Ev ADT 
mpatdvtwy dia mpockatpov Cwijc. Avayéypantat 6 
Odvatos Kal 4 Cwr, 4 dvopia peta Sixarocdyygs Kal 
Htamelvwors Kat h Erapatc, dodncetat dé ExdoTw 
KATH TH Epya avTod.” 

T@ duolw odv todmm 2EqAGev tas EF BibAoUs 
TOV aiavwv- KpaThaas dé Kal Td BiBAlov Tod aiwvos, 
oyatv: “Apy7 éBddpov aidvos, téhog aimve, dpy7 
KaKlas Kal Tovypiac, dpyy Kvittelac Kal doTAayy- 
viag” Kal tpoBuc éyer “Oi dvOpwror tod EBSduov 
aidvosg, Tovnpot, p9ovepol, yevotat, pextyy ayanyy 
evovtes, dtrapyot Kal TH codourtixy topveig dedov- 
Awpévor” ready tpobds uixpov tis BibAov Kai dva- 
mTbEAG, dvAKev Tods dp>9arpods adtod dvw Kal TH 
Yelp adTOD Td idtov péeTwHOV TUWAS Kal KAAUYAS TO 
UéTWTOV adV TOIs OHOaAuots, ZoTH Ertl Woav ikavyv- 
donep dvavonaduevos Aéyet “AAnOac dmepeBy 6 
EBdon0c odto¢ aiwy TH &dtklg Kal rovnpla Tods Sttid- 
Dev && widivac.” 

Tlddtw dé uixpov deh Pav tod BibAtov Aéyer- 
“EMyves Kal ta efdwra adtov cvvetp(Ryoav 
Ethw Kal Adyyy Kal Hove, & éverrdyyoar sic TOV 
gudv &ptov tov Cwypdpov.” Kal prxpdv yovydous 
adbic Exvwer sic THY BiBhov Tod aidvos Kal dyatv- 


is above him.” And having advanced a little further he 
said, “[Here is] the transgression that the image of the 
invisible God committed because he had been deceived, 
or rather, because of his own laziness and negligence. He 
was cast out of paradise through a fair judgment [p. 87] 
and a decree of God, so that the useless transgressor not 
remain in the middle of so many blessed things.”?? Again 
he read further and said, “Cain rose up against Abel and 
killed him according to the will of the devil3° He should 
be burned to ashes in the fire of Gehenna, since he did 
not repent. Abel, however, will live into the ages.” He 
advanced a little and said, “Seth is the face of blessing and 
Enos is the image of sanctification;?” Enoch is a prefigu- 
ration of my ascension.”** Having arrived at the end of 
the book, he said, “Here [is] the book of the first acon of 
humankind, of those who acted in it throughout [their] 
ephemeral life. Death and life, lawlessness along with jus- 
tice, and humility and arrogance have all been recorded; 
to each will be given according to their deeds.” 

Then in a similar way he proceeded with the other 
six books of the aeons. Holding the book of the [sev- 
enth] aeon, he said, “The beginning of the seventh aeon, 
the end of aeons, the beginning of evil and wickedness, 
the beginning of miserliness and heartlessness.” And 
having read further, he said, “The people of the seventh 
aeon, wicked, envious, liars, having a blameworthy love, 
[are] fond of power, and enslaved in sodomitic harlotry.” 
After he read a bit further and ruminated, he raised up 
his eyes, struck his own forehead with his hand, covered 
his forehead and eyes, and stood [like that] for quite 
some time. Then, as if collecting himself, he said, “Truly, 
this seventh aeon surpassed in injustice and wickedness 
the previous six aeons.” 

And again having gone through the book a little 
further, he said, “The pagans and their idols were shat- 
tered by the wood and the lance and the nails, which 
were driven through my life-bringing bread.” After 
being quiet for a bit he bent over the book of the 


35 See Genesis 1-3. 

36 Cainand Abel were the first and second sons of Adam and Eve, 
respectively; see Genesis 4:1-16. 

37 Seth was the third son of Adam and Eve; Enos was the son of 
Seth; see Genesis 4:25-26. 

38 According to Genesis 5:24: “Enoch was well pleasing to God, 
and he was not found, because God transferred him.” 
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“Addexa dpyovtec Tod peydrov Ractréwe, Aevxol we 
TO HA6, ol Etdpatay thy Oddacoay, ot gotduwoav 
Onpla, ot dpdxovtas anémvigay, TUhods WOnyY TAY, 
TELVOVTAS EvVETANTAY, Kal TAOVTODYTAS EKEvwouy, 
ixObac* nyklotpevoay Kal Gelws dvelowony, Todds 
6 pra8d¢ adtev.” 

Mixpov dé brepBac Neyer “E€eheEduny 6 aya- 
TYTOS Kat UdpTUpas enol, 7 PIAla adTHY Ews TOD 
ovpavod, H dydtn avTHY Ewe TOD Opdvov Lov, 6 1d80¢ 
adtav eic THY Kapdlav Lov, TO d{ATpov adTaY Katet 
us SlaTipucing 7 d6Ea nov ody Kal TO KpaTOS LOU WET’ 
adtav.” KatehOov dé re dw tretatov tis BibAov Kal 
@omep nevdidous Aéyet- “AvOpwrros kpatyous evoe- 
Bas tov olaxa ths Extahdoov cal tH¢ Bacthelac 
Hynoduevos Yepdrwy tij¢ eujs ayanys edpeOn, @ mpE- 
tet 7 Bactreia tov odpava, CyhwtH Kal wiunty Tod 
Xptotod adtod.” Kai ueta tadta xatadirov eye 
“Nowy [p. 88] wou tepals wpata te Tunuevn, Hv 
ToMol katryrot gonovdacay Katyhedout Kal TOpvyy 
dvadetEar UN’ eué Tov idtov EpaatHy od WOEtTH CAS. 
Aipécets modutrotxthor értl o& ExopudwOyoay, dW 7 
TETPA OVK ETAAEVOY, ev fe BeuEMwow, oDddAWS yap 
adtis od Katicyvaova ai tbat Tod Atdov.” 

Tadta sionxas cal wetérerta dteOwv, éhdry- 
ev Kal TEPL AuapTWAMY, MHS Exel ExetvTo of Adyor 
THV avVOpwTwy, of Te Tovypol, ot Te AyaOol ceonuel- 
wpévol, daa 6 bdvatoc cuvéxdetcey TH metavoig odK 
eEahelpOnour- eyev dé 7 BibAoc mpdtepov TH Epya 
THY AvVOpwTWY, ETEITH ai dvouiat yeypaupeval DTH 
woe Vaunos THs Yahdaons, dc Stepyduevoc 6 Kuproc 
Tyootds TH dvayvacel, muKva ovvécetev THY KEdaty 
Kal otevdlwy eBapsito- eiotyxet O& Td MANO TO 
hobepoy éxetvo Tay dyyérwv eeatyKws ohddpa Kal 
Tpéuwv and ddbov xal® tij¢ TAY ainveY dvayvaews. 
“Ote 08 anédwxev Kal adtdov Tov aidva we TOD Ueouo- 
uod adtod, maw déyer- “TloMyv dvowdiav wepréyer 
ard duaptiay Td Eryatov Bib\ov TodTO, did TodTO 
ueodow abto Kal dpxei. Yrdpyet yap To dvOpamivov 
adtod TARPS KaTvod Kal dvowdiac, TAYpYS ddvou 
Kal yevdous, typ ex9pac Kai uvnotcaxlac drdpyet, 
Kal athag trypys dxalapaiag dndpyet. Aid todto 
UETATU@ TVVTEAETW AVTO Kal KO YW Tig OvTHdOUC 
duaptiac cic teAO<.” 


c Rystenko has @/pac. 

d_ Rystenko has ywpas. The variant reading is from M. 

e Rystenko omits a&yyéhwv ekeotyxws ohddpa cai tpéuwv dd 
oé6Gov xat. The addition is found in M and P’. 


[seventh] aeon and said, “Twelve rulers of the great 
king, white as the light, they who agitated the sea, who 
muzzled wild beasts, who choked dragons, guided the 
blind, satisfied the hungry, stripped the wealthy, caught 
fish and divinely returned them to life, their reward 
will be plentiful.”*? 

And having advanced a little further, he said, “I, the 
beloved, have elected for myself martyrs, whose friend- 
ship reaches up to the sky, and their love up to my throne, 
and their desire up to my heart, their love inflames me 
intensely; my glory and my power [are] with them.” After 
rereading a good part of the book, he seemed to be smil- 
ing, and said, “A man who piously held the rudder of the 
Seven-hilled [city]*° and led the kingdom was found to 
be a servant of my love; he, a zealous follower and imita- 
tor of Christ, deserves the kingdom of heaven.” And after 
these words, having put down [the book], he said, “My 
bride [p. 88], beautiful, lovely, and honored, whom many 
swindlers were eager to corrupt and proclaim a whore. 
But you did not reject me, your own lover. Manifold her- 
esies were raised up against you, but the rock on which I 
placed your foundations was not shaken, and the gates of 
Hades will not overcome it.”* 

After saying this and going through [more of the 
book], he talked about sinners, how in [the book] were 
recorded the words of humans, both the wicked and 
the good, and which words death shut off and were not 
wiped out through repentance. The book contained 
first the [good] works of humankind; then their sins 
were written in it, as great as the sand of the sea. As the 
Lord Jesus went through reading them, he often shook 
his head and sighed with weariness. And that terrible 
multitude of angels stood in great amazement trem- 
bling with fear and from the reading [of the books of] 
the aeons. As he reached the middle of this same aeon, 
he said again, “This last book contains much stench 
from sins. That is why I will reach the middle and that 
is enough. The human affairs in it are full of smoke and 
stench, full of murder and lies, full of enmity and the 
remembrance of injuries, and simply full of filth. That is 
why I will finish in the middle and I will cut short [the 
reading of] this malodorous sin altogether.” 


39 Areference to the twelve apostles. 
40 Areference to Constantinople. 


41 See Matthew 16:18. Christ refers here to the church. 
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84. Tadta eipyxas 6 Kupiog amextvncev Miyana 
TOV apyLoTpaTHYOY ws ent Kplowy. EEAAGe OF Tapa- 
xpjua Mryand ody tO tdéypatt adtod, Katéywv Kat 
TOV &ppactov Ipdvov net’ adtod. Td dé thyna adtod 
TOAD Sv, H YH odx eEripKet YwpHoat adtd, Topevdus- 
vou d& Edeyov- “Aytoc, kytoc, obepdc, péyas, bWy- 
Adc, Savuaotdc, dedoEacpévos cic tods aimvas TAY 
aidverv” rapaypiua dé dreotéhy Tabpind odv tH 
TayuaTL adTOD, Kal adTOS TopevdpEvos, HpEavto 
Boar: “Ayioc, dyioc, dytos, Kbpiog Labaws, adypys 
naoa n yn THC OdEns adtod.” Ex dé tig poepatc dwvis 
fc exéxpayov éceleto 6 odpavos cal H y7. ArehvOy 
Kai tpitos dmialev adtav poBepdc odv TH TdyuaTt 
adtod, dvoua O& adt@ Padharr, cat év TH TopeverOar 
adtov exéxpactev héywy: “Ec &ytos, cic Kuptos, Incods 
Xptotdc cic S6Eav Ocod Tatpdc, Aujy.” 

Tetdpty 58 napdtaés dreAvOn Kal Hv 6 dpywv 
adtav hevKdc Wael yiddv, PauBbytixds, yAuKds TH dpao- 
Oat adtdév- ropevduevoc O& Kal adtds anypEavto obtws 
Body “Ozdc Semv Kipiog eAddyoe xal éxdhece tyv yov 
ano dvatohov ndiov uéypt dvouov. [p. 89] Ex Liwv 7 
edmpéemera TIS MpaloTntoc avTo. O Ozdc guparvars HEEt, 
6 Ozog nuwr, xai od napactwnycetar. [lvp éverttiov 
avTOD TpoTOpEvoETal, Xai KUXAW ADTOD xaTULYIS TPE- 
Opa, Kal tH EERc TOD Vahuod. Anexptvavto dé of ueilo- 
veg Tod Thyuatos Kat Eheyov: “Ardara, 6 Oedc, xplvov 


“ y , eee ~y f 
THY yHY, Ott ov xaTaxAypovounoers ev riot Toi¢ ES VET, 


Kal év THO TOig THPHTUOLY TA OA TPOTTAYUATA Kal 
TH OF OiKALHOLATA- edLoynuévocel 6 Epyduevos KaLdTI 
Eero Kplvat THV YH Kal THY oixovnevyy év dn Peig 
Kal év dixaootvy.” “Yripyev dé tod Geiov tdypatoc 
éxelvov dpynyds Odpuid we ebalpetov dvoun. 

Meta tadta Hx8n mpd mpoowrrov Kupiov 6 dedo- 
Eaouévos adtod otavpds Adunwy ws dotpary pob_epd, 
Kal Hv 7 OdEa adtod Tord év edbwdia ahddpa chddpa- 
Hyeto 0& wéow TAY dt0 Taypdtwr, Efovaidy Kal 


f Rystenko has totg éxhextois gov. I follow the Septuagint [Psalm 


81 (82):8], a reading also found in P’ and P*. 


84. Having said these words the Lord marshaled 
Michael, the leader of the heavenly host, to prepare the 
judgment. Immediately Michael departed along with 
his battalion, holding fast with him the marvelous 
throne. His battalion was so large that the earth was 
not enough to contain it. While marching* they were 
saying, “Holly, holy, fearful, great, sublime, marvelous, 
glorified unto the ages of ages.” Immediately, Gabriel 
was dispatched along with his battalion, and while he 
was marching, they started proclaiming, “Holy, holy, 
holy is the Lord Sabaoth, the whole earth is full of his 
glory.”*? And from the fearsome sound of their shout- 
ing, the sky and the earth shook. Behind them was 
released the third awesome [archangel] along with his 
battalion. His name was Raphael and, while marching, 
he cried aloud, “One is holy, one is Lord, Jesus Christ, 
to the glory of God the Father. Amen.”*4 
Then the fourth company was released, whose 
commander was white like snow, astonishing, sweet to 
look at. As he was marching, they also started proclaim- 
ing, “God of gods, the Lord, spoke and summoned the earth 
from the sun's rising even to its setting [p. 89]. Out of Sion is 
the splendor of his beauty; God will come conspicuously, our 
God—and he will not pass by in silence; a fire will march 
before him, and all around him is a mighty tempest’ °— 
as well as the rest of the psalm. And the chiefs of the bat- 
talion were responding and were saying, “Rise up, O God, 
judge the earth, because you will gain possession of all the 
nations,** and of all who have kept your ordinances and 
your statutes.*” Blessed are you who are coming, for you 
are coming to judge the earth and the world in truth and 
justice.”*8 The chief of this divine battalion was Uriel— 
that was [his] distinguished name. 
After this, his glorified cross, shining like awe- 
some lightning, was brought in front of the Lord and 
its glory was great in its exceedingly sweet smell. It was 


42 See the similar angelic procession in V Biun (5.4.4). 

43 Isaiah 6:3. It is also sung at the beginning of the Anaphora. See 
Trempelas, Al tpei¢ Aertoupylat, 105. 

44 This isa hymn sung during the Divine Liturgy, after the eleva- 
tion of the consecrated bread. See Trempelas, Ai tpei¢ Aertoupyias, 131. 
45 Psalm 49 (s0):1-3. 

46 Psalm 81 (82):8. This is sung repeatedly during the vespers of 
Holy Saturday, Tpigdiov xatavuxtixdy (Athens, 1960), 442-43. 

47 See Ezekiel 43:11. 

48 See Psalm 95 (96):13. 
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Avvauewy év Tif meyloty: Topevouévw dé adtay, hv 
idety dprxtov Seana: al yap duvauets exetvant sic TAHOOc 
drrdpyovaat pobw TOMO kal tedum cuverdueveat, Epor- 
ov év TH xivetaOat adtas Kal Ereyov: “Wwoow ce 6 
Ozd¢ nov, 6 Bacileds nov, xal evoyyow To évoud cov Ele 
Tov ai@va xual cig Tov ai@va Tod aiwvos.” “Etepor dé dvte- 
pedvovv Kal Eheyov- “Yyoore Kupiov tov Ocov yuwr, xal 
Mporxuvelte TH VTOTOOw THY TOOWY adTOU, bt dy~Ids 


éttv. AMyAotia, AMryrovia, AMryAovia.” 


85. Meta tadta 2060y xérevore Geta Cytoboa Miyay\ 
Tov dpyiatpaTyyov, Kai DatTov edpéOy mpd TpoTwTOV 
Kuptov tod Oeod totus év xpatadtytt Etepos dé 
BUA x \ UA a = ~ 
ayyehos HAGev pd TpocwTov Kupiov tod Oeod, 
Katéywv Womep eldocg TdEou AevKov Kal drdppodov, 
Kall cig TO TEAOG ECwouevor Oleyeporv- Hv OE 7 Oléyepatc 
éxelvy WoTED YvovG yMotwpévos, Evdov dé wael 
L L \ b! L \ oF 

tédpa voullouévy, oteped OE ahddpa- Kal ypadev 
év utv TH Ew uepet “vexpov dvdotaatc,” zvdov dé 
“cexounuevor evoeBac Cw.” AaBav dé 6 Kuptoc 
gig Tas Yeipacs adTOU THy dieyepoty, éveptonge Tpic 
gic adTO Kal TpEIc Adyous EhdAnaev Eig adTO- ZOwKEV 
dé avt@ Miyard to dobep@ ayyélw Kal oyotv- 
« A \ / , \ 3 2 ia 
Adbe thy cddriyya tavtyy cal ropevOnti ev orm 
Kpaviov év @ tas &ypdvtous wou xEtpac eEétetva, Kal 
atts cdAmiaov él TpEtc Kal oT HEL.” Kal todto ira, 
eléreupev adtov wet oTOvONIC. 

Meta tatta mpocexahtouto étepov tayua 6 
2 ~ > - XN ‘ ~ a, ~ « \ 
éxahetto Apyat, cat dyolv tH dpyovtt adtav- “Loi 
Aéyw: TapadaBady cov Td Velov tayya erlaty Or ev Chow 
To Kdouw tva év [p. 90] vedéhatc dondEnc tods eyious 
and &vatordy Kal dvouay cai Bopha cal votov Kat 
TOUTOUS TAPATTYAYS cig ATAVTNOW Tio TaApovTtas 
uov év TH Mpa THs odAriyyos.” Meta tadta 2owxev 
oyuetov Ov ayyédov tva dMayaot 6 odpaves Kal H 7 
ee Be te Si / care 
and p8opiig cic APEaupatay, cxoticOF dé Kal 6 HAtrog 
Kat h cedivy: Ta dotpa wecodvtai, ol roTauol Kal h 


led in the highest honor between the two battalions, 
Authorities and Powers.” As they were marching, it 
was a terrible spectacle to behold. The [angelic] powers, 
of which there were multitudes, afflicted by much fear 
and trembling, sang as they advanced and were saying, 
“T will exalt you, my God, my king, and bless your name 
forever and forever and ever.’°° Others were responding 
and saying, “Exalt the Lord our God and do obeisance 
at the footstool of his feet, because holy is he!?* Alleluia, 


alleluia, alleluia.” 


85. After all this a divine command was given asking for 
Michael, the leader of the heavenly host, who quickly 
found himself standing firmly before the Lord’s coun- 
tenance. And another angel came before the Lord God’s 
countenance, holding firmly a kind of bow, white and 
rosy, and at its end was fastened a rousing [instrument]. 
That rousing [instrument] was [on the exterior] like 
chaff, and inside resembled ashes, and it was exceedingly 
solid. And on its exterior was written “the resurrection of 
the dead,” and on the inside “the life of those who have 
piously fallen asleep.” And the Lord took the rousing 
instrument in his hands, blew three times into it, and he 
said three words to it. He gave it to Michael, the mighty 
angel, and said, “Take this trumpet and go to the place of 
the skull,* where I extended my undefiled hands. Stand 
there, sound the trumpet three times, and wait.” And 
having said this, he sent him out hastily. 

After this he invited a different battalion, which was 
called Principalities, and he said to their commander, “I 
tell you: take your divine battalion and stand in the whole 
world so that [p. 90] you may be able to seize in clouds 
the saints from the East and the West and the North and 
the South, and so that you may place them to welcome 
my advent at the time when the trumpet is sounded.” 
After these words he signaled through an angel that the 
sky and the earth should be changed from corruption to 
incorruptibility, and that the sun and the moon should be 


49 See1 Peter 3:22. 

50 Psalm 14.4 (145):1. 

51 Psalm 98 (99):5. This verse is regularly found in vespers, see 
Qpodéyov r6 uéva (Athens, 1963), 153. 

52 Matthew 27:33. This is Golgotha or Calvary, the place of 
Christ’s crucifixion. 
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Oddacon Enpavdycovra cal rev citi ev TH YH ott 
TEMEVTICEL.” 

"Ererta éréBewev 6 dixatoc Kpitijg ert tH yAv 
Kal eid, Kal idod dyhde Kat oxdtTo<, Bpyvos Kai obai 
Kal KoTeTO¢ ToIs &VOpwTOIs Ex TOMAS TUpavvidos TOD 
Latava. Eppvatteto yap cal guatveto 6 dpdxwv Kal 
Katya Sev navtac, cvvtpibwv ws YAdnV Laydvov, UdMI- 
ota Spay Tods dyyéhous Tod Ocod Etomdlovtac adte 
TO aiadviov Tip. Oc obv EBrerrev TadTA 6 Ofkatog Kprtije, 
Tupax pra excdecev Eva THY ayyélwy bc Hv proyepdc 
Kal y Oris AVTOD adoTNPA Kal ATOTOLOS Ly CiKTElpovEH, 
dpywy dé dripyev THv ig TO TOP TpocEedpevdvTwy 
ayyéhor, Kai héyer ad 6 Kiprog “Tlopevdele rapdrabe 
usd’ Eavtod Kal tiv Pdbdov nov tiv auvtpibovaay Kat 
dévovoay kal uopia trveduata THs TAEEWS Gov Tods dEv- 
Tépous Kal dpyovtac oi értl THY KohdoewY eThyOnoav 
drrypetetv- TovTOUs Aabwv Sdevaov ert THY Pdhacoay 
THV voyTiy Kal Katdrabe Tod Spdxovtos Te iyvy Kal 
Spaov adtov év icyti cal év kpatodty th, ev PaBSw Kall 
év TANYT, EuTTPNTOV adTOV Ews od hépy TO Tdyya THY 
axabdptay adtod trevudtwr- Kal TéTE Shou drravTas 
dpdyy év TH Pabdw tis ioydog nov Kata Td MpdcTaAyUd 
uov dlacKkopricas év tats Spivtépats Kohdceoty.” 
Tovto eipyxas 6 Kuptos eaméotethev cat adtoy eic tO 
Cwypijoa tov dpyovta Tod oxdtous Kal &rordBy ody 
Tol Droupyois AVTOD TO TUP Tis yeevvys. 


86. Meta tadta vedo Geta dvw0ev eyéveto ett TO 
apyayyéhw TH Katéyovtt TH Yelav oddmiyya tva 
Aoirdv cadtion, dpvw dé oryy TOMA eyéveTo TH MPa 
éxelvy OS Nperjoat TA obUTAVTA- éoddmicev odv 
TPATOV Kal ebpeOyouv THA TH TWUATA THY VEKPAY: 
éodhmicev Kal dic, Kal éropevOn mvedua Kupiov 
&K Tig ThATLYyo<, eiadyov Tas Vues sic ExaoTOV 
oxyvoud adtav. OduBos dé cal ddboc mepiéecyev 
TH TAVTOH EK TAY HYAV® THe adATIYyos Kal EtpELoV 
Th dvw Kal TH KATH Kal EppITToV did TavTdg EohA- 
mioev 58 Kal TO Tpltov dobepwTEpov WOTE TKIPTH- 
cat TOV Odpavor Kal THY yHVv dd Tod [p. 91] PdBou 
Kal nyép8yoay of vexpol ék TOV UVyUdTWY WE eV 


g  Rystenko has &yxév, which does not make logical sense. 


darkened. The stars will fall, the rivers and the sea will dry 
up, and everything that is on the earth will die”? 

Then the just Judge observed the earth and saw, 
and, behold, mist and darkness, lament and woe and 
wailing among men from the great tyranny of Satan. 
For the dragon was prancing and raging and eating 
everybody, crushing [them] like shoots of vegetables, 
especially when he saw the angels of God preparing the 
eternal fire for him.°* When the just Judge saw this, he 
immediately summoned one of the angels. The angel 
was flaming and his countenance was harsh and severe 
and showed no compassion, and he was the commander 
of the angels who administered the fire. The Lord said 
to him, “Go and take with you my staff that shatters 
and binds, as well as countless spirits of your order and 
the swiftest leaders who were appointed to serve in the 
punishments. And once you have gathered them, travel 
to the noetic sea and find the traces of the dragon and 
catch it through power and strength, through a blow of 
the staff, and burn it until it brings forth the battalion 
of its impure spirits. And then, having bound them all 
at once by the staff of my power, scatter them accord- 
ing to my command to the fiercest of the punishments.” 
Saying this the Lord sent him forth to capture the ruler 
of darkness so that he [=Satan] along with his servants 
might receive the fire of Gehenna. 


86. After this, a divine signal from above was given to the 
archangel holding the divine trumpet to finally sound 
it, and it suddenly became very silent at that hour,>> as 
if the world stood still. Then, at the first sound of the 
trumpet the bodies of the dead were found intact.>* He 
sounded the trumpet for the second time and the spirit 
of the Lord proceeded from the trumpet, bringing the 
souls into each one’s body. Because of the sounds of the 
trumpet, amazement and fear encompassed everything, 
and those above and those below shuddered continually. 
And he sounded the trumpet for the third time, which 
was much more terrifying, so that the sky and the earth 
leaped from [p. 91] fear, and the dead were raised from 


53 Mark 13:2.4; Isaiah 13:10; Joel 2:10. See also the seven trumpets 
in Revelation 8-10. 


54 For the fight between angels and the dragon see also Revelation 
12:7-I0. 
55 See Revelation 8:1. 


56 Seex Corinthians 15:51-52. 
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ping doraluod, dv To diHynua, ddehdol, dpictov 
Kai Tod Aahijoat, drepéBamov yap Kal THS VAs TOV 
yobv év TH EoTdvat adtov<, WaTeEp dé ToLKIAn Bpoyy, 
OUTWS EKATYPYOVTO TH TAYUATA THY TAYLATWY EK 
Tov ovpavod ert Tov Opdvov Tig EtTolMaatac, Kpd- 
Covtes év loydi cal héyovtec: “Ayioc, dios, dos, 
Kipioc Sabaws, rAypys nica y yn tod odBov «ai 
Tod Toduov™ eiatHKEl OE Ts 6 hads Kal Td ava piOun- 
Tov obvtayya dvw Brérov, etpeuov dé Kal Eppittov 
THY oRepdy éxelvyy eovotay tHv él yij¢ KatEpyo- 
uévyv: wc odv eBherov raves dvw, ylvovtat dpve 
cetopol cal Bpovtal cal dotparcal év TH KoIAddr THS 
dks Kal év TH dépt, Hote cvvéyerOai Mavtas TPdUw 
detvoTatw Kal dropia TOM 4. 


87. ‘OQorrep 08 BrAov Tivd¢ ErrapSEvtos Tod oTEpewua- 
TOS TOV OVPAVOD, Advw Ehavy O Tinlog TTAVPOG, 
Adurrwy pardpac we 6 HAtog Kal papuapvyas yapt- 
oudtwy éradiete eépeto dé 71d THY dylwv dyyélwv 
MpoTopevonevov éuTtpoaleyv Tov Kuptov nuwv Iycod 
Xptotod cal xprtod tH oixovuevys pet’ dAtyov dé 
ylvetar duvos Kat aivos carves Bodvtwv Tav dylwv' 
6, “Evloyyuévos 6 gpyouevoc év dvéuatt Kupiov, Ozd¢ 
Kiuptog, xpitig eEovotactig cai dpywv tic elpyvys 
abtod.” Todtov tod buvov yeywvdtos év ioxvi, idod 
arexahdooy 6 Kpitys él tov veherwv, KaOHuEvos 
ett Oodvov droyepod cat érrnpuévov: éx O& Tig TOMAS 
autpdtntos Kai Kadapdtytos Eddéyeto 6 odpavds 
Kal y YH ex 0& Tod TANGous THY dvacTdvTwY veKpAY, 
abve éx ueoov adtav eEnotpantov) ws 6 HAtos Kal 
aprralovto bmd veher@v cic Tov dépa mpdc OndvTY- 
ow tod Kpitod émetyduevor, of 08 tAgiotot évaréue- 
vov Katw un dptralduevor, Gonvodvtes miKpac ws od 
Katabimbévtes D7rd veheOv dpnayyvat, cal hv wixpa 
dT Kal Sdbvy Taig Yoyats adTHY- xa O8 yovu 
to Kpity cal red avéotyoay. 

Meta d& To KabecO7vat emt Tod Epdvov Tij¢ EtoI- 
uactas tov uéyav Kpityy, eloty cet KvKAw adtod niow 
1 Otvautc THY Opava LETd TOMOD Hdhov Kal TodLoDv- 
bc01 58 dnd vehehwv Hotndynoav mpdc Velav dadvtyoWw 
tod duxaiov Kpitod, rdvtes ex debiav annvéyOyouy: 


h_ Rystenko places this sentence in the previous chapter. 
i Rystenko omits tv &yiwv. The addition is found in P*. 


j  Rystenko has é&/rtov. The variant reading is found in P' and P*. 


their tombs in the twinkling of an eye’ The account 
of these events, brothers, is horrific even to speak of, 
because as they stood up, they threw off the soil of the 
earth, and the battalions of the battalions were coming 
down from heaven like a multicolored rain at the throne 
of preparation, crying out mightily and saying “Holy, 
holy, holy is the Lord Sabaoth, the whole earth is full of fear 
and trembling.”** And all the people and the innumer- 
able company [of angels] stood looking upward, and they 
trembled and shuddered at the sight of that fearsome 
power that was descending to the earth. Then, as every- 
body was looking up, suddenly there were earthquakes 
and thunder and flashes of lightning in the valley of 
judgment and in the air, so that everybody was overcome 
with the strongest fear and much confusion. 


87. As if a curtain were lifted from the firmament of 
heaven, suddenly the venerable cross appeared, shin- 
ing brightly like the sun and emitting rays of spiritual 
gifts. It was carried by the holy angels, with our Lord 
Jesus Christ, the Judge of the entire world, going in 
front. Shortly afterward a new hymn and praise began, 
with the saints crying aloud, “Blessed is he who comes 
in the name of the Lord,*? Lord God, the Judge the 
mighty one, the commander of his peace.” As that 
hymn was shouted mightily, behold, the Judge was 
revealed in the clouds, seated on a fiery raised throne. 
From [his] great brilliance and purity, the earth and 
heaven were ablaze. And from the multitude of the 
resurrected dead, suddenly out of their midst [some] 
shone like the sun and were seized by clouds in the 
air, being hastened to encounter the Judge.°° But most 
remained below, and were not snatched, lamenting 
bitterly because they were not deemed worthy to be 
seized by clouds, and in their souls there was bitter 
sorrow and distress. They bent their knee to the Judge 
and then they rose again. 

After the great Judge sat in the seat of prepara- 
tion, around him stood the whole power of heaven with 
great fear and trembling. And those who were seized by 
clouds for a divine encounter with the just Judge were 
carried off to the right. But most of those who were not 


57. 1 Corinthians 15:52. 

58 See Isaiah 6:3. 

59 Psalm 117 (118):26. 

60 See1 Thessalonians 4:16-17. 
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bc01 08 od hpTrdynauy tnd vedhehav EehéxOy eE adtov 
TO ThetoToV Lépos Kal TapeddOy axpitws TH yeevvy TOD 
mupds. Ot 8 Aourol 2& edwvduwv Tod [p. 92] Kprtod 
ovvyrdbycav. Hoa dé cal éx tov 2€ edbwvduwv ol 
TAsioves lovdatot cal &pyovtec, &pxtepets, tepetc cat 
Bactheic, chy prKol te Kat TOAD TAHGOs THY LoVAYaY Kel 
KoouKay, ot tatavto év TOMY aioytvy Kal éuvKTypt- 
Cov Eavtods Katatpuxduevor Oud TH Exvtoy drraAeiov- 
Hoa yap Ta TEdoWTA AVTHY aioyUYYS WEUETTWMEVH 
Kal ovvetpibovto dywvidvtes Kal weydha duowvTes 
twic 08 Kal Eppdyxalov dMoroduevor Kal ddvvypov Tév- 
Go¢ tolg raat brHpyev- dor yap totavto KomTOuEvol 
Kal Saxpvovtec: Etepot Oé &Tovevoynpevot Kal ovdéev Tv 
Tapdkrnors &yaO: of d& ex deEWv Tod Kpitod Eat tEc 
aravtes patdpol cat dwtetvol we 6 Hdtos, Shot cenvoi, 
dedoacuevol, Aevxol ws T His, TeTUPWLEVOL TH DEo- 
outy dotparh, Adurovtes év racy Aneta, el ur TOA- 
unpov elretv, wo 0 Kpitys abtav Kal Oedc. 


88. IlapevOdc odv emébreverv evOev cai evOev 6 
hobepds Kpitis éxetvos xal cic uév tods éx debra 
mepryapas Yeacdpevos euetdiacer- idwv dé Kal Todc 
&€ edwviuwv adtod etapa Oy év spy fH TOMY Kat daré- 
oTpepev TO TpdcwTOV adTOD dn’ adtav. Avaxpatac 
d& dwvy neyady Aéyet “Aedre, of edhoynuevor tod 
Tlatpés wou, xAnpovourncate tyv Aromacuéevyny duiv 
bactretav ano xatabodyc xdouov: éxetvaca yap xal 
Lddxaté wor payeiv. eoivnou xal enotiouté ue- Eévoc 
Huny xal cvvnydyeré me youvos xal meprebdderé ue 
joSévyc’ xal éemeoxéyacdé ue- ev ovdiaxh dunv' xal 
pAdere mpd us” dnoxpidévrec de éxeivor elrov- “Kvpue, 
mote oe cidousy metvarvta xal Edpévauer 7 OIpwVTA 
xal enottoauer, 4 Eévov xai cvvyydyousr, f yuuvov 
xal meplebddouer; [lore de oé cidouev dodevy xai éne- 
oxevduesa, 7 év puraxy xal AASouer mpdc oe;” Tore 
amoxpidels Aéyer adroit “Auny, gunv déyw bulr, 61 ep’ 
doov éxotnoute Evi TOUTWY THY ddEAQwY wou THY Ehayt- 
OTWY, Euol EMOLnoUTE.” 

Tore orpagels év épyy xal mpdc tove é& ebwrd- 
hay déyer. “copeverde dr’ éuod of xatnpapévot Eig TO 
nip To alwvov To Hromacuevoy TH d1aBoAw xai TOIG 
ayyéhows avtod: éxelvaca yap xal od edwxaté Kol 
payeiv, eolyyoa xal obx énottoaté us, Eévoc funy 


k_ Rystenko has &qGev%¢. I follow Matthew 25:36, a reading also 
found in P?. 


1 Rystenko omits juny. I follow Matthew 25:36, a reading also 
found in P’. 


seized by clouds were selected and delivered without 
judgment to the Gehenna of fire.*’ The rest of those on 
the left of the [p. 92] Judge were pressed together. Most 
of those on the left were Jews and officials, archbish- 
ops, priests and emperors, clerics and a great crowd of 
monastics and laypeople, who stood in great shame and 
scorned themselves in distress at their own perdition. 
For their faces were filled with shame and they were 
crushed in agony and breathed heavily. Some breathed 
so stertorously that they changed for the worse, and 
were all overcome by painful mourning. Others beat 
their breasts and shed tears; and others were in despair 
and nothing could console them. But those who stood 
to the right of the Judge were all beaming and bright 
like the sun, all of them honored, glorified, white as the 
light, inflamed by the divinely kindled lightning, most 
truly shining, if it is not too daring to say, like their 


Judge and God. 


88. Presently then, that awesome Judge looked carefully, 

side to side, and to those on the right, he smiled, behold- 

ing them with exceeding gladness. But seeing those to 

his left, he was agitated with great anger and turned his 

face away from them. He cried out with a loud voice and 

said, “Come, you that are blessed by my Father, inherit 
the kingdom prepared for you from the foundation of the 

world; for Iwas hungry and you gave me food; I was thirsty 

and you gave me something to drink; I was a stranger and 
you welcomed me; Iwas naked and you gave me clothing; 

Iwas sick and you took care of me; I was in prison and you 

visited me.” Then they answered and said, “Lord, when was 

it that we saw you hungry and gave you food, or thirsty and 
gave you something to drink or [saw you] a stranger and 
welcomed you, or naked and gave you clothing? And when 

was it that we saw you sick and we took care of you, or in 

prison and visited you?” And then he answers them and 
says, “Truly I tell you, just as you did it to one of the least of 
these my brothers, you did it to me.” 

Then he turned in anger toward those in the left side 
and said, “You that are accursed, depart from me into the 
eternal fire prepared for the devil and his angels; for Iwas 
hungry and you gave me no food, I was thirsty and you 
gave me nothing to drink, I was a stranger and you did 


61 Itis unclear who these people are in particular. 
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xal ov cvunydyeté ME, yuuvos xal ov mepiebdreré ue, 
aovernc xal év pulany xual obu emerxévardé ue.” Kal 
anoxpiSévtes xai adtol elnov- “Kupie, mote ve eidouev 
mEwvavTa y diyovta Hn Eevov i yuuvor 7 dodevy H ev 

~ ‘ > 2 / » 4 1 
guraxy [p. 93] xal od dinxovicapuer cor; [Idd de 


amoupivels Aéyer avroic- “Aupv, dunv éyw vulv, &p 


doov obx éxoipoate Evi ToUTWY THY éhayloTwr, ovdE 
éuol exoijoute. [lopeveoOe dm’ éuod of Eoxotiopéevor 
THS Vis, Eig TOV TAPTApOY, ig TOV BevyLoOv THY dddv- 
TW, Exel EoTAL TO odal Kal ddupUds SiNvEKY|S.” 

Tadta cinov cal drodyvauevos, dpvw TPO TPO- 
TWTOV TOD AvATOALKOD LEpOUS TOTUMOG TYPOS LEAS 
Kal poepds dvétethev KpaTaids Topevduevos we er 
dvoper. Hy 08 ws Iddacoa ueyddy xai edptywpos év 
TQ TAATEL KALTH Ur KEL ADTOD- LeydAwe odv mTOnVEvTE 
of 26 edwvduwr év TH dvabAdoul TOV ToTMUSY, ETPE- 
uov opddpa &rropovuevot Kal MMoLodvTO we év ExoTA- 
ost. Tlapaypyua d& 6 pobepds éxetvoc mpocétatey iva 
uéoov Tod ToTapod diéhOworv Skator Kal AuaptTwAok 
iva adtods Td tip doxiudoy: év TewToIs DE dH p- 
Eavto ol éx delay Eotates THs SoKIuie Kal diAAGov 
aravtes evpvlor” wWoTep ypuctoy KaSapoy die uécou 
tod Tupds. Kai tk Epya adtav od Katexdyoar, wd 
pardpa uaMov Kal diavyy arcepavOynoay die Tic SoxKt- 
Urs: Kal HydMovto ahddpa év TH drrodoKiuacO7var 
adtav TH Pein Epya Kai uy edpeOyvat ev adtoic PdTOv. 
Meta tadta d& HAPov Stra Gev Kat of  edwvduwy Tod 
diabyvat uéov Tod tupds mpdc TO &rrodoKIuaTOF var 
TH Epya adtov. Oc obv anypavto Stabatverv, PAE 
Katégretev duaptwrods nécov Katéyouoa- Kal Th 
Epya adtov we dyvpov KaTeKdy, TH OE THUATA ADTOYV 
guewav odaéeT aidva Kal ett Tupovala adPdptwe¢ 
adv TH Ot1aBdrAw Kal Tots dyyérois aAdTOD- OddElc yap 
HovvyOy 26 adtav diehOeiv tod upd éxelvov Tov 
TOTALOY, AM TeVTAS KaTEKUPlevGEV TO TIP, OiKYs 
as dElous Kat Tirwplac. 


89. Meta ody TO dtaepraOjvat Tovs AuaptwAode eic 


THATS TUS KOAAELG, OLA TOD TUPds yap dieoTrdpN- 
cay eic TATAS THs KOAdCEIG, TOTE AVETTH TOD Opdvou 


m_ Rystenko has edpitor. 


not welcome me, naked and you did not give me clothing, 
sick and in prison and you did not visit me.” And they 
replied and said “Lord, when was it that we saw you hun- 
gry or thirsty or a stranger or naked or sick or in prison, 
[p. 93] and did not take care of you?” Then he replied to 
them saying “Truly I tell you, just as you did not do it to 
one of the least of these, you did not do it to me.®” You, the 
darkened of the earth, depart from me into Tartaros, to 
the gnashing of teeth;°? there will be woe and perpetual 
lamentation.” 

After he said these words and gave his decision, in 
front of the eastern part suddenly a great and awesome 
river of fire®* rose mightily, going toward the West. In 
its width and length it was like a great and wide sea. 
Those on the left were greatly terrified because of the 
gushing forth of the river; they trembled, for they were at 
a complete loss, and they were changed as if in a trance. 
Immediately, the awesome one ordered that both the 
righteous and the sinners should pass through the mid- 
dle of the river so that the fire might test them.°° First to 
begin the trial were those who stood on the right. And 
all passed through the midst of the fire ringing true like 
pure gold.®” And their works were not destroyed in the 
fire but were rather made manifest, through the trial, as 
beaming and radiant. And they greatly rejoiced because 
their divine works were tested, and no stain was found 
on them. After this, those from the left side were next in 
line to pass through the middle of the fire so that their 
works might be tested. But as they started to cross, fire 
consumed the sinners, detaining them in the middle. 
And their works were consumed like straw; their bodies, 
however, remained whole into the ages, and they are still 
burning eternally along with the devil and his angels. For 
none of them was able to cross over the river of fire, but 
the fire overcame them all, as they were worthy of judg- 
ment and punishment. 


89. After the sinners were distributed to the punish- 
ments—for it was through the fire that they were 
dispersed to all the punishments—then the awesome 


62 Matthew 25:34-45. VBiun (5.9-10) also incorporates the same 
passage. 

63 See Luke 13:28; Matthew 8:12, 22:13, 25:30. 

64 Daniel 7:10. 

65 Psalm 103 (104):25. 

66 The following episode is inspired by 1 Corinthians 3:12-15. 

67 Cf. Revelation 21:18; VBiun 372. 
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adtod 6 doBepds Kpitis cal arypEato thy wopetay 
Troveto Oat wo éml THY Oelav maotdda adv Tdat ToC 
yloig adtod- KiKAw dé adtod amyjet weTa ToOMOD 
odRov kai tpduov taca H Sdvauls THY Obpaver, 
adrovoa cal Aéyovuou- “Apate rvhac, of dpyovtes 
juar, xal exdpdyte, Uda TIS Edéu, xual cicededoe- 
Tat Oed¢ Vewv Kuptog adv toi &yiotg adtOd, KANpo- 
voutay aimvov yapilouevoc adtoic.” Anexpivato dt 
etepov Thypa Kal Ereyer- “Eddoyyuevos 6 épydouevos 
év dvouatt Kuptov adv taaty Tots vioig Oeod xpyua- 
tilovory [p. 94] cate tiv yap, Ozd¢ Kd prog adv Toic 
viots Diwv xal exépavev yuiv.” 

Oi 32 rporopevduevot tod Kupiov dpydyye- 
Rot éueydhuvav Kat adtot, uéhog Tt ovpdviov Kat 
TWTHPlov EVaov Aéyovtes ws dd dvTIPwvod- 
‘Acote ayaNuiacduesa to Kuplw, dhaddbouev ww 
Oc@ TH Lwthpt Huwr, Tpoprdowusey TO mpdcwroVv 
avon év ekouoroyyce nai ev paduoic dhaddbwuev 
avt@.” Avtanexplveto d& Etepov Tayua parov 
Hdéwe Kai Aéywv St, “Oed< wéyas Kupioc xai Bacr- 
eve méyas él mhoav THv yqv, Ort év yelpl adtod Ta 
TEpata THC VHS, xal Ta OWy THY dpéwv AvTOD Eliot.” 
Tadta cai dra Savuacta zrevov of &ytot éxeivor 
adyyedor, Wate &x THs HOvTHTOS cic Uvov ToémeT Oat 
TOV &kovovTa Kal ig dvEeKdIHyYTOV ayadriacw-: Var- 
Advtwy 62 TAY dylwv dyyéhwv odtw, weTa buvov 
eloj Gav of &ytot” adv TH Kupin Incod Xpiot@ eic 
Tov éroupdviov Fdhanov Tis Yelac macTddo¢ év oKIp- 
THoY KApd{a- Kal ExreioOyoav at rUAAL. 


go. Meta dé to KAetoO Ava tas TUAAS TOD Gelov vuy- 
havoc, Tote mposexahéoato 6 Kuptoc tovs otpatynyous 
Tav Oelwv dyyéhwy: Kal rapéoty? Miya cal Tabor, 
OdpuiA cai Pada, Kai rete of dpyovtes Tay Kabe- 
Efc tayudtwr: eita exryOnoay ot dwdexa dwortijpes Kal 
amdaTtonot évorttioy THY Jetotdtwv ayyéhwy Kal 20687 
adtois poBepa dotpanh haumpdtytos kal ddEne, dore 
dvahaduryat adtods Savuactétepoy Kal dynAdtepov. 
Tlddw 2d6€noav adtois dwdexa Podvor mupipopdor 
dotepdbetot Kal exdbioav adv TH didacKdAw adTav 
TH Xplot@ ev TOMA Ty Koel Tepipaveig, cat hv 7 Oda 
adTOV hws aiwviov Kal dxatdAnntov Kal dTpdatToV- 


n_ Rystenko adds éxetvou dyyedou. 


o  Rystenko adds rpc tov. 


Judge stood up from his throne and began, along with 
his saints, to make his way toward the divine bridal 
chamber. The entire force of heaven surrounded him 
with great fear and trembling, singing and saying, “Raise 
the gates, O rulers of yours, and be raised up, O gates of 
Eden, and the God of gods, the Lord shall enter along 
with his saints, granting them eternal inheritance.”®* 
And another battalion responded saying, “Blessed is the 
one who comes in the name of the Lord, along with all the 
sons of God who serve [p. 94] according to grace, the 
Lord is God along with the sons of Sion and he showed 
us the light.” ©? 

And the archangels that marched ahead of the 
Lord magnified him as well and sang a heavenly and 
salvific song like an antiphon, “O come, let us rejoice in 
the Lord; let us make a joyful noise to God our savior! 
Let us anticipate his face with acknowledgment, and 
with melodies let us make a joyful noise to him.”’° And 
another battalion answered again, singing sweetly and 
saying, “The Lord is a great God, a great king over all the 
earth,” because in his hands are the ends of the earth and 
the heights of the mountains are his.””* The holy angels 
were saying these and other marvelous things, so that 
the hearer could become drowsy from the sweetness 
and turn to indescribable joy. And while the holy angels 
sang in that way, the saints, along with the Lord Jesus 
Christ, entered with praise into the heavenly inner 
room of the divine bridal chamber with a leaping heart; 
and the gates were closed. 


go. After the gates of the divine bridal chamber were 
closed, the Lord invited the generals of the divine 
angels; Michael and Gabriel, Uriel and Raphael came, 
and then the commanders of the subsequent battalions. 
Then the twelve luminaries and apostles were called in 
front of the most divine angels, and an awesome light- 
ning of splendor and glory was given to them so that 
they shone forth yet more marvelously and more loftily. 
And twelve fiery, star-studded thrones were again given 
to them, and they sat with Christ, their teacher, in great 
honor and splendor, and their glory was a light eternal 
and incomprehensible and unapproachable. And they 


68 Psalm 23 (24):7. 

69 Psalm 117 (118):26-27. 
70 Psalm 94 (95):1-2. 

71 Psalm 46 (47):3. 

72 Psalm 94 (95):4. 
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Kal hoav évdedvuévor év kadapdtytt, ev HAEKTPH Sav- 
ualdpevor Ind THY dypdvtwv Suvavewr. EdSOnoay dé 
adtois Kal oTEpavor KopUpaldTatol Kal HplKWOETTATOL, 
Kpvotaoeidets dd Aiwv tiniwv Kal ovpaviwy evtpEe- 
TaLEVol, EPopodvTo OF ETdVw TAY KOPUHHY AdTaV Hrd 
doBepav kal neydhov ayyéhov? Baotaldpevor xotl te 
TAVTO TVOCELOVTES. 

Meta tadta eiojnyOyoav cai ot EBdounxovta 
uabytal évatiov tov mpoawmov Kuptov, éotatwv 
TOV LEydhwv dpydvTwv KvKAW Tod Epdvov adtod, 
Kal 20604 Kat adtoic y ToLadTy Tiny Kal OdEa- TAYV 
btt Tav OwdeKa &rootéAwy Yavuaotdtepor dTrijp- 
xov oi orépavor, ppixtov yap IduBos Hv Td idety Tode 
otepavous, waren 6 Atos odK é& TOV SH9aAUOV TOD 
avOparou Katavojoat adtdv, KaKEivol odK ETEOWKAY 
TH waxaplw Nidovtt xatidetv adtods de thy Tory 
Kal Eaicrov haurpotnta adtav. 

Metzé [p. 95] tadta ide madw 6 dodA0¢ tod Ocod 
Nyowy, ott eianxOn Tp Tpocwmov Kupiov 6 wéyas 
YoOpds THY LAPTUPWY, ETTWONS THS THEEWS TONS TOV 
eroupaviwy duvduewy KvKAW Tod Opdvov Tod doe- 
pod. Kal 2068y adtoic 7 Cavy cal H ueydAy otpatid 
jy ameBddreto 6 Spdxwv 6 &ypiog 6 Lataviig TeTwY 
éx Tov odpavod. Kal evOvd¢ éyévovto of ueydAor udp- 
Tupes wey Aor dyyehootpatyyol! Kal &pyovtes Vetor 
éroupaviny Tayuatwy- Tapaypyua dé yvéxOy adtoic 
TO TOAD TARI06 THY dylwv Kal Errovpaviwy cTEeddvwy, 
Kal eTé0y ert Tats dylars adtHV Kopudate. “Qorep dé 
HAiov hdurovtoc, obtws dnHpxov of otehavor emrcel- 
UEVvol AVTOIC, ETEpTOVTO OE Kal dyaMMLEVOL LEyaws. 

Meta tatta eionyOn cal 6 Gerdtatos yopdc THY 
dyiwy iepapyay, iepéwv, Staxdvev Kal khypikev Kal 
eTeOy Kal er’ adtav Taig elas Kopudatcs otéhavoc 
aIWVIOS Kal AUAPAVTIVOS EKATTW KATA THY Epyactay 
Kal drouoviy Kal orovdry Kal evorhayyviav Kal 
ayarny abtav. Etéptrovto dé cat adtol dyadapevor 
ueydhus opddpa apddpa. Exdnpwoy dé cal adtoic 
h pardpdtys we 6 Htog Kal wo Tip ev TOMA edwdla 
Kal yapitt, 60604 O& adtoic odv TaaLV ToIg KANpI- 
Kolg Kal exxAnotactais TO voepdv Kal étoupadviov 
Quoiactyplov Tod mpoadépetv adtovs Ovaiav ayiav 
Kal Tedelav Kal eddpeotov év Eavtoig dmHpyov dé 
TaVTES WEV EoTEUUEVOL, AW odk Hv toog Tots THOLV 
6 otépavos atépavos yap atepdvov dmepéBaMev 
év d6fy, BoTEp dathp daotépoc, ToMol yup tepeic 


p_ Rystenko omits &yyéhwv. The addition is found in P*. 
q_ Rystenko has &yyeAdotatot, a word not found in the TLG. 


were clothed in purity, and shining like amber they 
were admired by the undefiled powers. And they were 
given the most important and awesome crowns, crystal- 
line and decorated with valuable and heavenly stones. 
These were worn on the top of their heads, being car- 
ried by awesome and large angels who shook everything 
continuously. 

After these things, the seventy disciples were 
also brought before the Lord—while the great rul- 
ers stood around his throne—and to them also was 
given such honor and glory, except that the crowns 
of the twelve apostles were more marvelous, for to 
behold the crowns was a startling wonder. Just as the 
sun does not allow the human eye to observe it well, 
similarly the crowns did not allow the blessed Niphon 
to behold them on account of their abundant and 
extraordinary brilliance. 

After these things, [p. 95] the servant of God 
Niphon saw again the great choir of martyrs was 
brought in front of the Lord, while the entire order 
of the heavenly forces stood around the formidable 
throne. To them was given the belt and the great army 
that the wild dragon Satan lost when he fell from 
heaven. And straightaway the great martyrs became 
great generals of angels and divine rulers of the heav- 
enly battalions. Immediately the great multitude of 
holy and heavenly crowns was brought to them and 
was placed on their holy heads. The crowns laid upon 
them were like the shining sun and they rejoiced 
exceedingly. 

After these things, the most divine choir of 
the holy hierarchs, priests, deacons, and clerics was 
brought in and an eternal and imperishable crown 
was placed on each of their holy heads according to 
their work and endurance and zeal and compassion 
and love. And they were delighted, rejoicing exceed- 
ingly and strongly. And the radiance was allotted to 
them in great redolence and grace like the sun and like 
fire. And the noetic and heavenly sanctuary was given 
to them and to all the clerics and the leaders of the 
church so that they might offer a sacrifice that is holy 
and perfect and acceptable among themselves. They 
were all crowned but the crown was not the same for 
all. For one crown surpassed in glory another crown, 
as a star outshines another star,’> because many priests 


73 See1 Corinthians 15:41. 
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ard &pyiepéwv évdoEdtepor daHpyov Kal Aaywnpdte- 
pol, HAL Kat didxovor Kal KAnpicol drrepéBadrov ev 
UYLOTHTL ApYlepets Kal lepetc. 

And tobtwv eiany Oy 6 etrabrc yopds THY aylwv 
LOVAYaY, Kal Hv y ida AVTHY WS EdwWdia UVOTIKH, 
HiaKy, wapuapvyac Oeodeyyeic dotpadrtovea 
TAypns O6Ens Oeod mavtoxpdtopos. Ilapaypiua 
ody 2060ynoav adtoic ava EE mtépvyes, Kal éyévovto 
meptBalouevot adtas ppixta Xepoviv cat Vepadipv 
év tH ioxvi tod aylov IIvetuatoc, xpalovtes té, 
“Ayios, dyioc, dytos, Kipios Safaws, mAfpys rica 7 
yy tH OdEns adrod.” H 8& dda adtav peyary jy, 
Torvdupatos, drepdedoEaopevy Kal Gelov dwtd¢ 
Eupopovuevy: TO O& atéhos adTHY TV ToLKiAoV, 
Aewpntov, HyAaiopéevor, Oladépov, tpd¢ yap Tods 
idpatas Exdatov kal tods dywvac 2d68y Kal 7 Odea, 
as Stadépet 6 Hog cehyvys. 

Meta dé tadta eionx9y [p. 96] 6 yopds THv 
ayiwy tpodytav Kai £060y adtots Td dona THY 
doudtwv Kal 4 yoarurKy xivdpa tod AaBid neta 
TUUTAVOY Kal YOPHY, Kal PHS doTpaTIs, KAMOS Kat 
pwtavyiat &yaidcews cal y Yaptatiptos aiveats 
tod dylov IIveduatos. 'O otédhavoc d adtav Hv ws &x 
ypuotov Kal dotpaniis edpuloc’ Kal wetéwpos add- 
dpa ahddpa. "EtayOy dé adtots picpd ti dot Tapa 
tod deartdtov Tis Vela mactAdos Kal Hveouy dona 
TEPTIVOV, WOTE TKIDTHTAL ATAVTAG TOG aT’ aidvos 
dylous evapeatioavtas TH Oe@. Tatra dt A\abdvtes 
oi &ytot éx Tis dypdvtov deblac ToD VwTHpos, eye- 
vov dkuny habetv ta dyabd éxeiva, & dpdaduds ovx 
elev, xai ob¢ odx Hxovoer, xal El xapolay dvIpumouv 
ovx avéby. 

Meta tadta dé eioryOn Kat Tac 6 yopds THY ex 
Tod Kécuov awlévtwr, mévyTEs Kal dpyovtec, Bact- 
Aéic Kal idiatat, dodA01 Kal EhedGepor- orabevtwv dé 
TAVTWY EvaTtLov Tov Yetov vuudtov, yéyovev ic avTOG 
diaxpiotg Kat deywpicOyoay év évi of ZAejuoves Kal 
ayvoi, Kal 2668 adtots h tpudy tod tapadeloou THs 
"Edéu, Kal rardtia odpavia cal Exowta, Kal otépa- 
voc evTpéTretag Kal AylATLOD Kal &yaMidcews, Podvor 
Te Ka OKATTPA Kal dyyerot Exdwtot bmovpyetv Tats 
ToUTWY AaUTPETIALY, Kal HV 1 yapd Opdaoc ToLdTH TOC 
Kal dnp Aedaurpvapévoc. 


r_ Rystenko has edpiloc. 


were more honorable and radiant than archbishops, 
and even deacons and [lower] clerics surpassed arch- 
bishops and priests in sanctity. 

After these things the pious choir of holy monas- 
tics was brought in, and their appearance was like a 
mystical and sunny fragrance, flashing forth rays that 
shed divine light, and full of the glory of God, the 
ruler of all. Forthwith six wings were given to each, 
and, having put them on, they became by the power 
of the Holy Spirit awesome cherubim and seraphim, 
crying aloud, “Holy, holy, holy is the Lord Sabaoth, the 
whole earth is full of his glory.””* And their glory was 
great, many-eyed, hyper-glorious, and filled with divine 
light. Their crowns were many colored, impossible to 
behold, splendid, different—as the sun differs from the 
moon—because the glory was also given according to 
each one’s sweat and struggles. 

After these things the choir of the holy prophets 
was brought in [p. 96] and they received the song of 
songs and the psalmic kinnor’? of David, along with 
drums and choirs, and the light of lightning, the beauty 
and brightness of exultation, and the thanksgiving 
praise of the Holy Spirit. Their crown was as if of gold 
and lightning, ringing true and quite prominent. They 
were ordered by the master of the divine bridal cham- 
ber to sing something brief, and they sang a delightful 
song of praise, so that all the saints who were perpetu- 
ally pleasing to God leaped with joy. And the saints, 
having received these crowns from the undefiled right 
hand of the Savior, waited at the culminating point 
to receive what no eye has seen, nor ear heard, nor the 
human heart conceived.’® 

After these things, the whole choir of those who 
were saved while in the world [= laypeople], poor peo- 
ple and rulers, emperors and commoners, slaves and free 
were brought in. As they all stood in front of the divine 
bridegroom, a division took place, and the merciful and 
the pure were separated to one side, and to them were 
given the joy of the paradise of Eden, heavenly and radi- 
ant palaces, and a crown of comeliness and sanctifica- 
tion and exultation, as well as thrones and scepters and 
radiant angels to render service to their splendor, and 
the joy was like quality dew and brilliant air. 


74 Isaiah 6:3. 
75 A Jewish stringed instrument. 
76 1 Corinthians 2:9. Cf. Isaiah 64:4. 
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Meta tovtoug eiony8yoav dco die Xpiotov 
atwyol TH Tveduatt eyévovto Kal DywOynoav opddpa, 
atéhos habdvtec edmpemetac ex yepd¢ Kuptov- are- 
KAynpaby dé adtots Kal h Bactreia tov odpavay. Ar’ 
adtev dé sianyOnouy ol revOnoavtes Tas duaptiac 
avtay év uetavola Seouy cat 2060 adtots h weydAy 
Tapakhnars tig &yias Tpiddos év toMy teptrvdt nytt 
Kal Hv y xapa adtTov hehaumpvopévy TH ydpite 
Tov Oéod. 

And tottwv eianyOyouy oi mpacts Kal dtAaotot 
Kall 20607 adtois KAnpovouta y y7 ev H drootalet yAv- 
KaoLoV Kal Eevwolay Td TvEtUA TOD Oeod. Kai Hv adtois 
edppoodvy Kal TEepis TOMY ev TH YvOvat adtovds Str 
droKekhypwrtat adtots y paxapia yi. EddOy dé adtois 
Kal otépavos podoeidys, TepTrvdc, TromKiAdbetoc, rap- 
uapuyac ercapretc, dv Aabdvtec éx yeipd¢ Kupiov jyaA- 
Aovto edhpatvouevor év yeynOvia Worf. 

Meta tottwy Hx9nouv Kal of mervavtes xal 
OryarrTes THY dixalocdryy Kal ol uEUVYLEVOL THY 
EvTOAM@V AVTOD, Kal 060y adtoic cic Kdpov 6 THs 
dixatoodyngs uiclds Kal HOvvoyoar TH &ya0h adtav 
mpodécet, PAEtovtes TOV Bacthéa Xpiorov év aivéoet 
drrepvyobuevov Kal doEalduevoy dd dyiwy dyyérwy- 
6 88 otépavos [p. 97] adtav Fv Tinos Kal HyAaioué- 
voc, copia TOMA Tepikervevoc. 

Ard tovtwv eionx9y 6 yopdc THY Kalapg TH 
Kapola dyadd enya cionpatbdvtwy. Kal 2060y adtotc 
Usyarhdoutos dhOahudc Ehatov &yaMidcews Eurrrews 
dv, £6687 adtoic Kai Gewpytiky Spactc dep dwtdc, 
wote Bhérety adtods Kabapas Td TPdcwrov ToD Ozod 
gic Orvexy ai@va. “Yripyev 02 6 otépavog adtayv 
TOKiAdLophos Kal davdtatos, elyev dé Eurrpoabev 
Kal SticGev adtod KpvataMosidets otavpovs Kal éx 
debov Kal €& edwvduwv d7dov, év ols H ypady yepou- 
Bixdy op8aruar. 

Meta tovtwy nadw eionyOy 6 tintoc yopdc TAY 
eipyvorroimy Kal 20607 adtoic h eipyvy Kal H codia 
TOD Ozod Kal 16 Tvedpua adtod, 26607 dé adToic eddo- 
la, obveots Kal Zreog dwticuod éx THs Aaunpdtytos 
tod Xpiotod. "Enerta HMev én’ adtods dotpayahos 


After these individuals, all who became poor 
in spirit’’ for Christ were brought in, and they were 
exalted greatly. And they received a crown of comeli- 
ness from the hand of the Lord, and to them was allot- 
ted also the kingdom of heaven. After them, those 
who mourned for their sins in fervent repentance 
were brought in, and the great consolation of the Holy 
Trinity was given to them in much delight, and their 
joy was made brilliant by the grace of God. 

Following these, the meek’® and the honest were 
brought in and to them was allotted the earth where 
the spirit of God trickles down sweetness and fragrance. 
There was in them much joy and delight in knowing that 
the blessed land was allotted to them. To them was given 
a rose-like, delightful, colorful, radiant crown; when 
they received it from the hand of the Lord, they rejoiced 
exceedingly, being delighted in their cheerful souls. 

After these things, those who hunger and thirst 

for justice’? and those who remember his command- 
ments®° were brought in, and the reward of justice was 
given to them in abundance, and they were delighted 
at their good disposition, seeing Christ the King being 
supremely exalted in praise and glorified by holy angels. 
Their crown [p. 97] was honorable and glorified, envel- 
oped in much wisdom. 

Following them, the choir of those who have 
enacted good works with a pure heart was brought in.** 
An eye of great light and full of the oil of rejoicing was 
given to them, and contemplative vision beyond the 
light was given to them so that they could see God’s 
countenance clearly and unceasingly. Their crown was 
variegated and most bright, and had crystalline crosses 
on the front and the back, and on the left and right 
sides cherubic eyes were depicted. 

Again after them the honorable choir of the peace- 
makers*? was brought in, and peace and the wisdom of 
God and his spirit were given to them, and also good 
will, sagacity, and oil of illumination from the bright 
ness of Christ. Then came to them the wrist of a hand,®4 
which held an immaterial pencil and which wrote on 


77 Matthew 5:3. 

78 See Matthew 5:5. 

79 Matthew 5:6. 

80 See Psalm 102 (103):18. 
81 See Matthew 5:8. 

82 See Matthew 5:9. 

83 See Daniel 5:5, 24. 
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yElpoc KaTéywv didov ypadetov Kal év Toig aVTHV 
uetTamols eypayev “Incots Xpiotd¢ 6 vide tod cod 
tod Cavtos yapitt Kal od ddcel” Eryatov dé 20604 
adtots atépavos eipyvns AcAaunpvopévos, exw 
TO dvona Tod Ilatpo¢ cai Tod Yiod cal tov aylov 
Tlvevuatos dirwe tyyeypauuévor- yddpatvovto dé 
dyawpevot TH Ndovf Tod Oeod. 

Ard tovtwv eionyOyoav of dediwypéevor éve- 
Kev dixatocdyys Kal 2060y adtoic aivos Geiog Kat 
Ca moAvPatuaatos, depobdrous adyds cal dxtivac 
dotpartovan, 2068yoav dé adtoics Kal Epdvor &ppa- 
OTOL TAS Bacthelac THV Ovpavwy, ol oTEHavoL OE AITAY 
Qeiov didov edpulov® ypuctoy Kal medwtiauévor: Kal 
éx Tis O6ENs NOHpatvovto TAY dyyéhwv of yopol. 

Meta& tottoue dé eionyOy 6 Geto yopds THY 
dvetdio0évtwv Evexev Xptotod, Tod ueydhov Oeod 
Kal VWtHpos TAY Wuxav hudv. Kai 2068 adtote 6 
éyros paxapiopes TAY Yelwy exatvor kat dyyédwv TOD 
Oc0b. Ed60n dE adtotc tepiscotépa Tint Kal d6Ea Kal 
Todatov oa¢ Kal &kpdtatov Tod Xpiotod, eita £060y 
Exdotw 8pdvoc troixthos Kal exdavtopicds® Kal OKYT- 
Toa mpémovta Oe@ cal dylors. Meta tadta 2060n- 
cav avtoic otépavor BactrtKol, KexaMwriouéevol TH 
ddEy Tod Ocod, 6 5 Exatvos adtHv elyev dovyKpITOV 
eDTPETELAY KAI WPMLOTHTC. 

Meté& tottoug eionyOnoav étepot, oitives 
UETEVONTAY ET THis EAVTHV AUAPTIAls, OD TPOE- 
Oevto dé vyoteiats Kal mpocevyats cxyohdoul, ad 
Tod nev Tovypod anévyov, TO dé dyabdv eic Tévov 
ovdk eipydoavto. Eirev dé tovtots 6 vuudiog St “&pé- 
oxet hulv [p. 98] Kal Td Sti eedvyete Thy Koay” 
udvov d& £0684 adtoic ws eldoc Bépyac, THUEtov TO 
THIS dkohactac, tva élevGepor uev Ecovtat Tod mupdc, 
év TOT O& TKOTHWOEL KABIioWOLY. 

And tobtwv dé Tad eionyOyoay etepor, ottives 
epya pev dyala elyov cal éhenuootvyv ToMiy adé- 
Opa, Oia dé TO néxpts oxadtys dvarvors Kpivetv Kal 
Katahaneiv tov thyatov, od udvov dé &Ma Kal Top- 
velg dedovAmaOat adtovs. Katetayynoav Kal adtol eic 
TO KATWTATOV TKETOS, EoTIV dé TODTO Ws dutYAy wTt- 
Couevov nev urkpdy TI, votiay oAtyyny KexTyLEvoY. 

And tovtwy eionyOy Tord TAG0¢ THY EO va, 
oitives vouov uy éxovtes, duce O& U&MovV Td TOD 


s_ Rystenko has é@pilov. 
t Rystenko has davtopixds, a word not found in the TLG. 


their foreheads,** “Jesus Christ, son of the living God, 
by grace and not nature.”® Lastly, there was given to 
them a brilliant crown of peace, having the name of the 
Father and the Son and the Holy Spirit written intan- 
gibly. And they were delighted, rejoicing exceedingly in 
the pleasure of God. 

After these things those who were persecuted 
for righteousness’ sake®® were led in, and were given 
divine praise and much-admired life, [a life] shining 
with airborne rays and beams. And they were given 
also marvelous thrones of the kingdom of heaven, and 
their crowns were of divine immaterial and gleam- 
ing gold that rings true, and the choirs of angels were 
gladdened by this glory. 

After these things, there was brought in the 
divine choir of those who were reviled on account of 
Christ, our great God and savior of our souls. And 
they were given the holy blessing of divine praises 
and of the angels of God, and more honor and glory 
and the rich and highest light of Christ were given to 
them. Then each was given a many-colored and splen- 
did throne and scepters of God and saints. After this, 
they were given royal crowns, adorned by the glory of 
God, and their praise was of incomparable comeliness 
and beauty. 

After these things, others were brought in who, 
although they repented for their own sins, did not 
intend to devote themselves to fasting and prayers; they 
avoided the evil, but did not work at the good intensely. 
And the bridegroom said to them, “It satisfies us [p. 98] 
that you escaped punishment.” And only a kind of rod 
was given to them, a sign that they would not be pun- 
ished—so that they would be spared from the fire— 
although they would be put in a dark place. 

After these things again others were led in, those 
who had good deeds and [had shown] exceedingly much 
charity, but until their last breath had judged and slan- 
dered their neighbor; and not only these things, but they 
were also enslaved by fornication. They were assigned to 
the lowest darkness, which is like fog, but it is somewhat 
illuminated, having acquired a bit of moisture. 

After these things a multitude of peoples was 
brought in who, though they did not have the [divine] 


84 See Revelation 7:3-4, 14:1, 22:4. 
85 This peculiar and undeniably heretical assertion that Christ is 
the son of the living God by grace and not by nature is omitted in P’. 


86 See Matthew 5:10. 
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yduov Tod Xpiatod momouvtes hoa, ToMol yup e& 
Avtar ehautov we 6 HAtog did TO dyvov Kal Kabapdy 
adtov. Arexdynpadn dé adtots 6 Petog rapddetcos Kat 
H evwdia Tod Ocod, duoiws dé Kal otéhavor Katadat- 
dpot, ddotg Kat Kpivois guuTeTAEypévol. "Ev dé udvov 
Hy adtoic oxdypov Kat ddvvypov Kal Oud TodTO éuéu- 
hovto éavtovs did yap tis botepycews Tod dyiov 
Bantiouatos inhpyov tuprol ravtehas, ui Bérrovtes 
thy ddEav Kal Td Hac, 6 éxaploato adtods 6 érejuwv 
Osdc hac yep Kal emoupdviog dpbaruds gotrv Td &ytov 
Bdrticua, die TOTO 6 AnoTUYHV avTOD, Kav WUpla 
dya8a Epya épydontat, kAnpovouel pév dveow Kal ex 
THY aiTOiTEWY, AKoTC PyUl Kal oappycews, aicOdve- 
Tal TIVOG EDWOLAS Kal HOUTH TOS, BAEmEt OE OddEV Kal EK 
tovtov d8upet apddpa aiatvopuevos ueydrwe. 

And tovtwv dé Bréret 6 Steatog Ni dwv eicep- 
youevov TayUa aylwv, oltives Noav TA TéeKva TOV 
Xpiotiavor. “Yrijpyov 6é mavtes tH HAtcia woei 
TpLaV etov. Kal dtevious cig adtovs 6 vuudtos thap@ 
TH TpoowTw ehy- “6 wév dhavtds tod Banticua- 
tos bud domthos, Epya 0 oddanod, TI odv TOIHow 
byty;” Tote Sapoahéwe Aéyovow Kai adtol- “Kvpte, 
eoTépyous nuds THY eTtLyeiwv Gov dyaQar, Kav THY 
éroupaviwy cov uy doTepyoys Huds.” ‘O dé vuudtos 
UsOidoas aTEeKAnpwouto Kal adTOIs TH aiwvia dyaOe 
gic Sinvexy ypdvov, e068youv dé adtotc Kal tépavor 
Tlatews Kal dyvelas Kal dxaKias Kal dnoradoews. 
‘Yrijpyov 62 roAv8atpaotot évwtiov Tay obpaviwy 
OTPATLOY, Kal EXALPOV Ol Kylol Exetvor opodvteEs Tobs 
apldptous ateddvous év Kabapa TH Kapdla, Sadun 
d& 6tt PAErovtes of Kytor kyyehor Ta Thywata TdVTWY 
TOV Kyiwy Kal Tods UEeydhous dwotipac éxehddovy 
douati &yaMiapevor apddpa év edppootyy xa e&e- 
TAYTTOVTO LEydAwe TH Yeig HOovf edppatvenevo. 

“Ote oby névtes obtot eionyOnouv Kai etehéeaOy- 
Gav, ETYXATOS TAVTWY HOY Léyas Yopos TPO TPOTWTTOU 
[p. 99] Tod Gelov vuudiov, dpavtwv THY dylwy dyyérwv 
Kal TaV aylwy Tod Oeod- 6 dé yopdc éxeivos Hy Adutwv 
doTep adtd¢ 6 voudtos, Hote GauBryO7vat tods cylous 
Tavtas év TH OdEy 7H elyov- EXeyov 5 mpd¢ &MyAous 
ot &ytor “Tives cioly dpa odtor évdoEo cal Pavuacrol 
drdpyovtec; [lotw dé tpdnw eionyOyouv er’ goycetarv;” 


u_ Rystenko has tpidxovta. 


law, nevertheless were following naturally [the tenets 
of] the law of Christ.8” Many of them were shining like 
the sun due to their purity and cleanliness. They were 
allotted the divine paradise and the fragrance of God, 
and similarly also very luminous crowns, intertwined 
with roses and lilies. There was only one thing that was 
hard and painful to them, and for it they blamed them- 
selves. For, due to their lack of holy baptism, they were 
completely blind and unable to see the glory and the 
light that the merciful God had granted them. Because 
holy baptism is light and a heavenly eye, those who 
failed to attain it, even if they perform countless good 
deeds, inherit comfort, and from the senses—I mean 
from hearing and smelling—perceive some fragrance 
and sweetness, still they see nothing, and because of 
this are exceedingly despondent and greatly disturbed. 

After these things the righteous Niphon saw 
entering a rank of saints who were the children of 
Christians. All were about three years of age.8® The 
bridegroom, gazing at them earnestly with a cheerful 
face, said, “Your woven [robe] of baptism is without 
blemish, but your works are nonexistent. What should 
I do with you?” They responded daringly, “Lord, you 
deprived us of your earthly goods; may you not, never- 
theless, deprive us of the heavenly ones.” The bride- 
groom smiled and allotted to them as well eternal goods 
in perpetuity, and crowns of faith and purity and inno- 
cence and enjoyment. And they were much admired in 
front of the heavenly armies, and these saints rejoiced 
wearing the incorruptible crowns with a pure heart. It 
was a wonder that the holy angels, when they saw the 
ranks of all the saints and the great luminaries, cel- 
ebrated loudly through song, rejoicing exceedingly in 
merriment, and were most astonished and joyful in the 
divine pleasure. 

And when all these were brought in and com- 
plete, last of all a great choir was led in front of [p. 99] 
the divine bridegroom, while the holy angels and saints 
of God looked on. And that choir was shining like the 
bridegroom himself, so as to astonish all the saints by 
its glory. The saints were saying to each other, “Who, 
then, are these who are glorious and marvelous and why 


87 See Romans 2:14-16. 

88 Rystenko has tpidxovta étev (“thirty years”), which makes 
no logical sense. In (137) Niphon expains that infants perish due to 
the sins of their parents but in the (Last) Judgment God will reward 
them with crowns. 
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Tlapaypyua dé 26667 adtotc Geta tic ertyvworg Tapa 
Tod vuudtov Kal yvwouy, tt odto1 eiclv of Keyduevor 
UdKapes Kal TO yévoc avTAY, Od TodTO dé eionyOyouv 
eoyatov eic TH TaTTAda TH¢ dying nEeptdoc, tva iddvtec 
TaVTES OL AT’ aidvos evapecTyauvtes TH Oem Favud- 
owa THY hauTpoTy ta Kal KadapdTyta AvTOY: Kol yop 
usya OduBbos ex tio && adtHv Mopevouévys dotpaTri|s 
eBrérreto. Tlapayprjua obv dvactive 6 Geiog vuudioc tod 
Opdvou adtod dredéEuto adtovs Kal étluynoev ney 
Koll eddbacev KatevorTtiov TAVTWY THY dttelowy Suva 
uewy Kal TavTwY TOV Kylwy, didTt OvddAWS edpéOY Ev 
adtoic udpos H dA06, H Tha AuapTtia, AW oddé errel- 
pdcyoay ind Tod diabdrov. Mdpavta dé £6687 adtotc 
TTOAN Gwtd<’ BoTep tudtiov Kal Tiny Kal mpooKdvy- 
olg THY dyyéhwy Tod Ozod, Ererta 2068y adtoic Ipdvog 
Kal dyariacis cal odray’ peydhy paxapidtytos Kal 
diadjuata otepdvov eta Kal hautpa ceonpetwuevar 
TH Kadapdtytt Tod dylov IIveduatos we Aty dé 2060y 
adtots copdv Tt kat eduéyeles opddpa, Aaumpov Kat 
adrdxpudor, éroupdviov TepTrvdTy Ta Evov: éyéveto OF ev 
TH haBetv adtods adtd, éoxlptysay ai kapdlat adtayv 
Kal HyaMidoavto opddpa Kal Toocexdvyoay TH vULL- 
bl emt tpdawrov Tpitov- év 2 TH dvactHvat adtod<s 
Zhapay tah Ta TodowTe AVTHV MaUTPSTEpoV, WOTE 
hreyeoOa tH exeioe ex TOD dwtd¢ Kal THs OdENs adTHY. 

Meta dé todtous évartéuetvay eEw Tic Oelac 
TATTHOOS TIVEG, Ol OUTE TOVNPOY OdTE dyafdy Eipyd- 
cavto. Aik todto ob KatedéEato 6 Pets vundlos tod 
eiveMPetv adtods Tpd TpoTwTOV AdTOD, AM’ edwpr- 
gato avtots TéTOV KANpovoulas Kal déyyos uIkpdy, 
Kal TOD Elvat adtod ev dvéeoel. 


gi. Eyéveto 0 ueta tadta- Brémet 6 dikatog Njdwv 
TH Tveduatt Kal ood tapaylvetat gutpocdev Tod 
a L , ¢, >, * = \ 
voudtov tic Vedgwtog viudy ws dotpaTy Oeod cat 
hobepa Kal aidéomog Kal Hv dyariacts Kal yapa 
Tog ayloig dyyéhots Tod Oeod mpd tpocowrov adTA¢, 
év 0& TH Badiletv adthy anyotpantoy of mddE¢ adTH]S 
> 6 Htos, Te O& BAEhapa adtis THY d>9aryav we 
doTpAaTh uet’ edwolac émovpavion Kal Apwudtwv Oel- 
Kv. E€ertopeveto cic Odbav cal yapav tHv [p. 100] 
dyiwv tod Ood, repreBebAnto dé zoppypar xal BUocov 
evmpertelac Ed_epev O€ Kal otéuma Oeikdv értl KaMous 
~ Be feet. 13) , Voy 2 zw y 
Keharis adtis davyxpitoy Kal &ddpactoy, ob” Bodt- 
dec edt toc EberopevovTo sic KaTaTANEL THY ylwv 


v_ Rystenko has otoAy, oa. The variant reading is found in P*. 


w  Rystenko adds do7ep. 


were they brought in last?” Immediately a certain divine 
knowledge was given to them by the bridegroom and 
they knew that these were the so-called Blessed Ones 
and their kin, and because of that they were brought last 
to the bridal chamber of the holy lot, so that all those 
who were perpetually well pleasing to God might see 
and admire their splendor and their purity. And a great 
brilliance was seen from the lightning emitted by them. 
Then the divine bridegroom immediately stood up from 
his throne and received them. He honored and glori- 
fied them in front of the innumerable forces and all the 
saints, because no blame or deceit or old sin was found in 
them, nor were they tempted by the devil. Immediately 
a robe of light was given to them like a garment, as well 
as the honor and veneration of the angels of God, then 
[also] a throne and great joy and a great phalanx of bliss 
and bands of crowns, divine and bright, marked by the 
purity of the Holy Spirit. And again something wise and 
of great size was given to them, bright and concealed, 
having a heavenly pleasantness. And as soon as they 
received it, their hearts leaped and rejoiced exceedingly 
and they made obeisance three times to the bridegroom 
with their face to the ground. As soon as they stood up 
their faces shone even more brightly so that the things on 
the far side were inflamed by their light and glory. 

After these things some stayed outside the divine 
bridal chamber, those who performed neither a good 
nor a bad deed. Because of this the divine bridegroom 
did not deign to have them enter before him, but 
granted them a place of inheritance and a little light, 
and the ability to be in comfort. 


g1. Subsequently these things happened: the righteous 
Niphon saw through the spirit, and behold, a divinely 
illuminated bride came before the bridegroom like awe- 
some and venerable lightning of God. There was exulta- 
tion and joy among the holy angels of God before her 
and, as she was walking, her feet flashed forth like the 
sun and the eyelids of her eyes were like lightning, with 
heavenly fragrance and divine scents. She went forth to 
the glory and joy of [p. 100] the saints of God, clothed 
in the purple and fine linen*? of comeliness; and she 
wore a divine crown, incomparable and indescribable, 
for the beauty of her head, from which flashes of divin- 
ity were emitted to the amazement of the holy angels of 


89 Luke 16:19. 
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ayyéhwy Tod Cod Kal cic PduBos THY dylwy adtod- 
edépeto dt erdvw Ti dylac Kopudis ws Tapddo£dy Tt 
dnd Tig elas yapitoc Tod &yiou IIvevuatog Hv dé duce 
dvepurvevtov TO dy pavtov éxeivo Oiddnuc. 

"Ev 02 T@ Topever Oar adtiy emi tHv Oeiav 
TATTAOA TOG TOV VUUdLOV, TAAGOG TOAD veavidwy 
opddpa kal mapSévwv drric8ev HKohovbet avTH weTe 
aivey cal tuvov, douatikas YaMovomy Ta Leya- 
Leia Tob Oeod. “Ore dé HAVev tAnoiov Tod vuudiov, 
TPOTEKVVITEV AUTH TplaTH<s adv TATMIS THIS Hyiatc 
mrapQévois éxetvatc. Tote kal adtos 6 xdde wpaioc, 
idov ndopavOyn ohddpa rpdc adtiyv Kal wo wEldlav 
dréKAwvev adth TH Kopydiy adtod, Tiujous adtTHy 
as dypavtov pntépa adtod. Abt dé cvotethaca 
Tis AYXPAVTOUS YElpAs ATI TPO EAUTHV Kal TPOO- 
eMoton év TOMA evhaeig cai yapitt, Katepthycev 
Kabapms Tods davatous Kal dxoiuntous 6pFaryods 
adtod, duoiws Kal Tas evomhayxvous Kal cvuTabeic 
xeipas adtod. ‘Ote dé teh eo Oy 6 Petoc Exeivos daomaa- 
dc, TOTE KAL ADTOS O KUplog MdauIS Tals Hylats exel- 
vais TapOévois &puolovtws Tk datpaTduopoa exeivar 
dudidcpuata dwprhaato, duolwe cal Tods dypdvtous 
otedavous. Eita mpoceGodcat cai at voepat duva- 
UEls KALOL TH Oew evapeotyoavTes dylol am’ aidvoc, 
Tpocexvvyoay arravtes TH Mytpi tod Kupiov év yapg 
TOMY Kat buvyoav Kal guaKkdpioay Kal Tes yelpac 
extetvavtes éueydavvay avtiv opddpa. 


92. ‘Ore d& mavta étehéaOy TH Owpyuata THs edrrpE- 
melas, Tote ELavéoty 6 vuudtos x ToD voudavos 
adtod, Kpatov éx deliv thy dypavtov Mntépa 
adtod, & edwvduwy Te TPOdyTHyY TIva uéyav Kal Bav- 
uaotov. Kat obtw repitatovvtwy amo TOD vUUdsvoc, 
eloyjOev eic Tov Oeixov Edhauor, ev @ TH dyad, & 
6pdaduoc ovx elder, xal odbc odx HxovcEV, xal éml xap- 
dlav avipwrov ovx avéby, & toig dyarwou Tov Ogov 
yroluarta- te dé ciaHAVev 6 Kuptos cig tov raUdw- 
Tov Kal Gavuaatov éxetvov Gdrauov, Tote ovvIMEv 
abdtT@ Kal Tas 6 yopdc THY dylwv- idévtec dé of KytoL 
TH dyaOd Exetva éoxiptycay év dyadidoet TOMY Kal 
Ovuydia, Kat HpEavto kavydoSar év d6Ey yopohatody- 
TEs EV TH KotH éxeivw TO DaubytiKe. Exet yap 
dtevépioer 6 Kuptoc ta aiwvia &ya8e maar Toic diols 


God and to the astonishment of his saints. The crown 
was carried above her holy head as something miracu- 
lous by the divine grace of the Holy Spirit. And that 
immaculate diadem was inexplicable in its nature. 

As she proceeded to the divine bridal chamber 
toward the bridegroom, a great multitude of maid- 
ens and virgins followed behind her with praises and 
hymns, melodically singing the greatness of God. 
When she came near the bridegroom, she made obei- 
sance to him thrice along with all those holy virgins. 
Then he himself, the youthful in beauty,?® rejoiced 
greatly at seeing her and, as if smiling, bowed down 
his head, honoring her as her undefiled mother. After 
drawing her undefiled arms together toward her- 
self and approaching him with much reverence and 
grace, she kissed purely his immortal and everlasting 
eyes, and likewise his compassionate and sympathetic 
hands. When that divine greeting was completed, 
then the Lord himself gave to all those holy virgins 
suitably brilliant garments and, likewise, the immacu- 
late crowns. Then the noetic powers and these saints 
who were well pleasing to God drew near, and all 
made obeisance to the Mother of the Lord in great joy, 
and praised and blessed, and, extending their arms, 
magnified her exceedingly”! 


92. When all the gifts of comeliness were accom- 
plished, then the bridegroom came out of his bridal 
room, holding on the right side his immaculate 
mother, on his left a certain great and marvelous 
prophet.?” And walking thus from the bridal cham- 
ber, he entered the divine [inner] room where there 
were the goods that mo eye has seen, nor ear heard, nor 
the human heart conceived, what God has prepared for 
those who love him?* When the Lord entered in that 
light-filled and marvelous room, then the whole choir 
of saints came with him, too. When the saints saw 
these goods, they leaped with great joy and gladness 
of heart, and they began to boast in glory, dancing in 
that amazing bed-chamber. There the Lord distrib- 
uted to all his saints the eternal goods, about which 


90 Psalm 44 (45):3. 

91 Cf.asimilar meeting in VBiun (5.18). 
92 This is certainly John the Baptist. 

93 1 Corinthians 2:9. Cf. Isaiah 64:4. 
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adtod, &rtep odk [p. 101] HOvvyOy Lot dpdoat e adtav 
tt 6 dodAo¢ Tod Oeod Nydwv, Toa yap EBracduny 
adtov, kal odk elpyKév Lot Tepl avTaY TO olovel: Ehe- 
yev yup weta oTEVAYLOD TODTO Ldvoy, St “od SdvapeL 
TH YAwooy pov amedoat } eouormant ev tiv tpdy- 
UAT TH éxel- OTHPYOV yup Ew mda emivoiac Kal 
diaxpicews, Ew mdong emiOvurjoews Kal Oewptac, 2b 
TAVTOV TAY OPWLEVWY Kal UN] OPpwLEVOY.” 


93. Ote odv dteuépicev Tots dyloig ta SvtM exet 6 
Kuptoc, tote mpooétakev Te ueydda Xepovbiu tod 
KVKA@TAL WE TEetyog Todt, OdTW Kal TOV aiadvioV 
Ocauov, tpocétater dé Kal TH Vepadlu kvKAWout TH 
XepouBipv, raAw mpoaéta€ey tots Opdvois kukhaoar 
avdta. OQuoiws etdynoav cal oi Kupiétytes xvKia- 
cat Tos Opdvous, and ToUTwv wpioOyouy ai Apyai 
Tod KuKA@oat Tag Kupidtytas, ai dé E€ovciat taic 
Apyaic, ai dé Avvauets tav odpavay tac E€ouciac 
cel Tetyog TOAW: ob TW TA Thy WATE ETEpOV TH ETEPW 
éxvKdovv. 

Atéoty 6 Miyand abv TH Théyuatt adtod ex 
debLay Tod barduon Tay aladver év TOMY KataoTdoel 
TaBpuja d& éoty 2 edwvipwy tod Oarduov ody TH thy- 
uatt avtod év evraBeig Toy: Paharnd dé we értl dvato- 
Las adv TH THyLatt adTOD év ceuvdtytt ZoTy- Odpryr 
d& uetéby Kal adtds emi duopas TH Oelw Garduw adv 
TH TAYWATL AdDTOD- TodTO dé énolnouy éx MpoaTAbews 
tod Kuplov Iygot Xpiotod tod ueydhovu God cal 
Loti pos TavtTwv THY ayiwv. Eyévovto dé al tecoupes 
adta naperBoral ueycdhatopddpa, Te Taynata dé THY 
dypdvtwy duvduewy clot Ket Kal abt ETEpov TH ETEPW 
KvKhody, Tavta dé éxdKAovv Tov Odhanov Tod Oeod 
év TOMY evOvuia Kai Aaumpdtyti. ‘Ote odv tadta 
étehéaOn, tote Kal adtos 6 Lids dretdyy TH Eavtod 
Tlatpi t@ drotdbavei adt@ te TevTa, Kol mapedwKev 
adt@ Tacuy TH eEovalay Kal KuploTyHTA adTOD Kal Td 
Kpdtos, brap’ avdtod eihydev: adtd dé ciaHAOev Eig TOV 
Getov Kal arpdcitov Idanov, KAnpovdnos Tod Tlatpds 
Kal Bactreds Kal dpytepeds cig Tov aidva yevouevos, 
UETa TAVTWY TAY TVYKANPOVoUWY adTOD éyiwv. 


94. Tédog 32, ddeddol, mavtwv Tav heyouévwv Ov 
eldev 6 dixatog uvotypiwy Kal drroxdAvyy dobepev. 
"Eayatov yap avtos 6 Ilatyp tod povoyevots Yiod 


[p. ror] the servant of God Niphon was unable to tell 
me anything—for I pressed him hard, yet he did not 
tell me anything about them. But, sighing, he said 
only this, that “with my tongue I cannot represent or 
compare to anything the things that were there. They 
were beyond every thinking and distinction, beyond 
every desire and contemplation, beyond everything 
that is seen and not seen.” 


93. When, therefore, the Lord had distributed those 
things there to the saints, then he ordered the great 
Cherubim to encircle the eternal chamber as a wall 
a city, and he ordered the Seraphim to encircle the 
Cherubim, and again he ordered the Thrones to encir- 
cle those. Similarly the Dominions were ordered to 
encircle the Thrones, and after those, the Principalities 
were appointed to encircle the Dominions, and the 
Powers of heaven [were appointed to encircle] the 
Dominions as a wall a city. In that way each battalion 
encircled another one. 

Michael with his own battalion stood to the 
right of the eternal chamber in great stillness; Gabriel, 
along with his battalion, stood to the left of the cham- 
ber with much reverence; Raphael with his battalion 
stood to the east with reverence; Uriel proceeded to 
the west of the divine chamber along with his bat- 
talion. They did this by the order of the Lord Jesus 
Christ, the great God and Savior of all the saints. 
These four armies became exceedingly big, and the 
battalions of the immaculate powers stood and each 
one encircled another, and all encircled the chamber 
of God in much contentment and splendor. When 
this was accomplished, then the Son subjected him- 
self to his own Father who had subjected everything 
to him and handed over to him all power, his author- 
ity, and majesty, which he had received from him.?* 
He himself entered the divine and unapproachable 
chamber, becoming heir of the Father and king and 
high priest to the ages,”° along with all his saints who 
shared his inheritance. 


94. [This is the] end, brothers, of all that was said, the 
mysteries and the awe-inspiring revelation that the 
righteous one saw. For at the end the Father himself, 


94 See1 Corinthians 15:24-29. 


95 See Psalm 109 (110):4; 1 Maccabees 14:41; Hebrews 4:14, 5:6, 
6:2.0, 7:17. 
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YEVVITWP, TO OHS TO ATPdaITOV Kal dxaTahyTTOY, 
avetetrev dove durrwy év ddUTH dwtl Kabapdty- 
tos éttt TOV [p. 102] Anépavtov éxetvov Fdhanov Tic 
evrperelac. "Ehaupev 08 exdva Tay &ypdvtwv duvd- 
uewy, Kal el maou THY TapdTaéw Kal KvKhoTHTA 
adbtav, pavev O& Kal exdvw Tod Kadapwtdtov 
Barduov, datep 6 HAtos dwtiler tov Kdcyov- obtw 
Kal 6 Tlathp tov oixtipy@v tote EAauper ert revtas 
Tove aylous edopaivwv adtods TH adpactw avtTod 
Oedtytt- WoTep dé ondyyos ovuTive DOwp Kal KaTExel, 
otTws Kal oi kyrot THY &ppactov Yedty TA Tod Ilatpo¢ 
ouumidvtes Kal cvyKpabévtes ddiaddyws eBacthevov 
ODV ADTH Big TOUS aidvac ExTOTE OdV OK HV AUTOIC 
vdE ode Huepa, AM Hv adtoic 6 Ocd¢ Kal Tlatip dec 
Kal tpuoy Kal Cor Kat huépa, Kal dxatddyrtos HOovy 
Kal TEpYVIC. 

Meta& tadta dé éyéveto atyy TOMY Kal dve- 
668 hac Kabapov Kal dkpatov Toic ddPaduoic tod 
dixatov Kal Bréret Kal idod To MPuTH Thyuatt d60y 
down év Oivexet Kal dravotw Khypovouig éyov Hdo- 
vyv dovyKpitov Kai adxdpeatov: evOd¢ ody TO Oetov 
Kal pobepwtatoy tdyua anypeato év ebwOla toMy 
Kal Mpardtytt THs dvexdpdatov doEohoylas, wate 
OKIpTay Tas Kapdlac TAY dylwV éK THS yapac Kal 
HOovis Tod buvov- yYppatvovto év evyaprotia TOMY 
eic O6Eav Kuplov xivoduevor ev dypdvtw Sahdu. 
And Tod tpwtov odv Tayuatos dieddOy 6 dvexduy- 
yntos buvos exetvoc év Ody Eri TO SedTEpOV Tdyua 
THY Lepadiu, Kal anyplato xaxetvo ddew buvov 
Tohduopooy Kal dxatdhyntorv. ‘Qorep 8 uéds yAv- 
xalov Thovaiws avedv_eto™ h SoEoAoyia adtod eic 
THs dKoks THY dylwv Kat edppatvovTo did TAaVTWY 
THV aigOycewv LEeydrwe. Oi yap dp>Faryol adtav 
BBrerov To drpdaitov ows Kal H dodpyots adTHY 
aoppatveto Thy edwolav THs Dedty TOG, ai dxoal dé 
HKovov Tod Yelov buvov tav dypdvtwv duvduewy, 
TO OE OTOUA HoOlev Kal Erivev TO THe Kal TO aiua 
tod Kupiov Incod Xpiotod catvov év tH Baotrela 
THY OPAVOY, ai Xelpes KaTEtYoV TH aidvia dyald 
kal éhaumptvovto- of mddec éydpevov sig mhatvaLov 
Opastytos Tod &ypavtov Oarduov, Kal Aourov dt’ 
dhov tov aicOrycewv Hv adtoic peyioty Tpvdy Kal 
dKatdArnntos ndovi Kal &vepyrvevtos yapd. 


x Rystenko has &vedtdeto. 


the begetter of the only-begotten Son, the unapproach- 
able and incomprehensible light, rose suddenly, shin- 
ing in never-setting light of purity upon that [p. 102] 
infinite chamber of comeliness. He also shone over the 
undefiled powers and on all their circular deployment. 
And he shone above the most pure chamber, in the 
same way the sun brings light to the world. So, too, the 
Father of compassion then shone on all the saints, mak- 
ing them rejoice through his unutterable divinity. The 
same way a sponge absorbs water and retains it, thus the 
saints, having absorbed and become united with the 
unutterable divinity of the Father, reigned with him 
perpetually to eternity. Since then, there was for them 
neither night nor day, but God and the Father was for 
them light and joy and life and day, and incomprehen- 
sible pleasure and delight. 

After this, it became very quiet and a clear and 
pure light was given to the eyes of the righteous one, 
and he saw and—behold: the first battalion was given 
a song in continuous and unceasing inheritance, hav- 
ing an incomparable and insatiable pleasure.?® Then 
immediately the divine and awesome battalion began 
their inexpressible praise in much fragrance and beauty, 
causing the hearts of the saints to leap for joy and their 
pleasure in the hymn. They rejoiced with much thanks- 
giving, moving around the immaculate chamber to the 
glory of the Lord. Then the indescribable hymn was 
passed on gloriously from that first battalion to the sec- 
ond battalion, that of the Seraphim, and it also started 
singing a multiform and incomprehensible hymn. And 
the praise emerged like a richly sweet honey’ to the ears 
of the saints and they rejoiced greatly through all their 
senses. For their eyes were seeing the unapproachable 
light, their noses smelled the fragrance of divinity, their 
ears were hearing the divine hymn of the immaculate 
powers, their mouths were eating and drinking the 
body and new blood of the Lord Jesus Christ in the 
Kingdom of Heaven,?* and their hands were holding 
the eternal goods and were made brilliant. Their feet 
were dancing in the beautiful broad space of the unde- 
filed chamber and with all their senses they experienced 
a mighty joy and incomprehensible pleasure and inde- 


scribable delight. 


96 Perhaps an allusion to Revelation 14:3. 
97 Ezekiel 3:3. 
98 See Matthew 26:29. 


DUMBARTON OAKS PAPERS | 71 


226 | VASILEIOS MARINIS 


Meta tadta dé £0687 6 Getoc buvos exetvoc dd 
tod devtépov Taypwatos et TO TpitTov emi cvudwvia 
@pardty tos Kal Sewplac, dd ToUTov d1eddOy 6 dpa- 
OTOG EKEIVOSG BUvos, Ws ET TETTAPA THYUATA KATH THY 
TTA AVTHV- Ouoiws OdV O ATOPPNTOG exeivos buvoc 
dvedideto drrd thyua elc Thue KATH THY TapdoTacI 
adtay, HOovyy Kal TEP éuToLBy Taig TAY dyiwy 
Kapdtats [p. 103] Hv dé Hdd TO Uédos adTaY hiav Kal 
AMoKpvhor- HpLKTOV yap Hv TODTO STI OvK HV Eig Duvos 
TOV ATAVTWY TAYLATWY 6 MdduEvOS, AMG toAUTOI- 
Kihia Hv dbpytos Kal Eévy y MOH adtHY h dvaTteuTo- 
Uevy EK TOD ATUATOS AUTHV- WOTEP YAP APUOS APUG, 
Huéhoc uéret, ob tw aicing cuvypuoloy at SoEoroytat 
AVTAY, KAI WS Oe AVTH exeivo avaTeUTOVTES Kal 
Tols dylots EuTrotodv tes Ouuydlav ardppytov. 

“Ore 58 ob tor MavTEs Ev TOMY dvéoet Kal KaTO- 
otdcel Tov buvov Eavtav Kalapac ebetéheoay, TOTE 
annpEavto Kal ol dyyehou THs Tplowylov SoEchoyiac: 
Muyar pev ereyer, cal dvtidwvodvta etyev Tabpuj)- 
duoiws rehw Padhanr backer kal Odpuid dvteharver 
adt@: Kal Hv idetv cig TodTOUS Eévov Kai mapddosov 
extédecua, diebhyouv yap ol tecoupes tpoctatar 
as doBepol otvAot éx Tio duetpHToVv TAEEWS AdTAY 
Kal MoTED TVVAVEKELVTO ETEPOG TH ETEPW TDV TOMA, 
evhabela eravarcavduevot év dMryjAotc, nods Hv 6 
buvos adtTaY Kal icyvpdc ahddpa. Meta tadta odv 
Hpsavto Kal of &yroi tévtes Evdov Tod Velov Garduov 
&k THs atelpov yapac Te Kal TpUdis exelvys yavpov- 
uevor Vadrerv cal duvetv tk weyaheta Tod Ocod- cat 
Roumoy Hv ow buvos Kal wher buvos cal ravtayod 
douata dpixte éurvpilovta ths capdias TOV dylwv 
TH Axpavt Kai waKxapig yOov7. Ottws odv dveréu- 
TOVTO TH AKATATUVOTA EKELVA LOLATA, TAVTA VOUV 
drrepBatvovta cic dtehevtr tous ai@vas. 


95. Oe 08 Tabta ravta Bedoauto 6 uaKdptos Nydwr, 
+ 2 2 / Ep4 \ Fr. ee wes Xv 
Kat Hv év exotdoet TOMY Kal Sewpia, E6620 dwvr 
ul = > L “ L 
yvacews Ocod rpd¢ adtov Aéyovaa: “Nijowv, Njdor, 
Os KAM cov h Yewpla cal H tpopytiKy Teodpacte. 
Tadta dé rdvta dca HKovous Kal Ewpaxac ev Tao 
TH Todia cov, TAVTA ypadhy THUElWOoV KATH TH MAKa- 
plotaty dAnPela, Kat yap odtws uEMw Favuactinc 
eitedéoat Mavta TH Epya pov sig TaVTA TH dpaTe 
Kal te ddpata. Lol odv we uvoTHV Te Kal Oihov Lov 
Kal viov dyarytoy, Kal we kdnpovdnoy THs Bacthelac 
uov TadTa Ehavépwoa, & Tivi EtEpw odK edetEa, tva 


After this, that divine hymn was given in har- 
monious beauty and contemplation from the second 
battalion to the third, and from there the unutterable 
hymn spread to the four battalions according to their 
position. Similarly, the ineffable hymn was handed 
over from battalion to battalion according to their 
position, producing in the hearts of the saints plea- 
sure and joy [p. 103]. And their melody was very sweet 
and secret. And this was shocking, that all the bat- 
talions were not singing one hymn, but that the vari- 
ety was inexpressible, and the sound that was sent up 
from their song was foreign. Their praises fit tightly 
together as a joint [fits] a joint, or a limb [fits] a limb, 
sending it [=the song] up to God himself and causing 
the saints ineffable rejoicing. 

When they had all finished the hymn in great 
comfort and peace, the [arch]angels started their 
thrice-holy praise. Michael was singing, and he had 
Gabriel respond antiphonally. Similarly Raphael 
spoke, and Uriel responded antiphonally to him. And 
one could see in them a strange and incredible rendi- 
tion [of the hymn], because the four protectors stood 
out from their innumerable order [of angels] like awe- 
some pillars, and as if they reclined together, one on 
the other, they reposed with great piety on each other, 
and their hymn was sweet and very powerful. After 
this, all the saints inside the divine chamber, revel- 
ing in infinite joy and delight, also started to sing and 
praise the glories of God. Thus there was praise inside 
and praise outside, and everywhere awesome songs, 
setting aglow the hearts of saints with the immacu- 
late and blessed pleasure. In that way these incessant 
songs, which transcend the mind, were sent forth to 
unending ages. 


9s. After the blessed Niphon had seen all these things 
and was in a state of much ecstasy and contemplation, 
the voice of the knowledge of God spoke to him saying, 
“Niphon, Niphon, how fine are your contemplation 
and prophetic foresight! All these things that you have 
heard and seen in your entire wisdom—record them in 
writing”? according to the most blessed truth, because 
it is in this way that I will miraculously perform all my 
works to everything visible and invisible. To you, as an 
initiate into the mysteries and as my friend and beloved 
son, and as an heir to my kingdom I have revealed these 


99 See Revelation 1:11, 19. 
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udOys rocy piria éyKertar dvawetaed euod te kal cod. 
TTAnpodopySytt obv éx tg yymoews THV UVaTYpiwy 
TOV HPIKTHY TOVTWY, OV ev TATY Hy Pela ev exaotdcet 
éyévov, W> Egouévwy Kal ob tws StoixynO7jvat wedrd- 
VTWY, THY TOMY dthavOpwrlay Hv exw emt oF Kal ev 
Tracy TH avopwrivy otcet, TH év TOMA TaTevocet 
Beparevotan Thy ebovatay Thy éuyv Kal THY Bact 
Aelav- éya yep News Brérw ert TOV TPGov Kal havyov 
Kal [p. 104] Tpguovtd wou Tods Adyous.” Tadta cia 
6 Kuptos arréhucev tijc Yewplas THs hobepac éxetvye. 
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things, which I have not shown to anybody else, so that 
you might know how much friendship lies between you 
and me. Then from the knowledge of these awesome 
mysteries, by which, in all truth, you came into a state 
of ecstasy, as they will come to pass and will be admin- 
istered in this way, be fully assured of my great beney- 
olence toward both you and the entirety of human 
nature, which in great humility serves my authority and 
kingdom. For I look with pleasure upon the one who is 
meek and cautious and [p. 104] who fears my words.” 
Having said these words, the Lord released [Niphon] 
from this awesome vision. 
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